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Introduction

Preface

We have given the title On the Perdition of the Higher Intellect and on the Image of Light (thereafter PHI) to the treatise that
is preserved without any title; its beginning and possibly its end are missing. PHI is known in Slavonic only, though it bears
evident marks of being a translation from Greek. Many places in the text seem quite obscure, but, at least some of them
become much clearer when the reader recalls Greek syntax and Greek lexemes. This means that the translation was not of an

especially high level.

The text has no self-standing manuscript tradition, even though it is preserved in dozens of manuscripts. It survived as
having been encapsulated within other larger literary works; all of them, however, share the same Slavonic translation of PHI.
The earliest manuscripts are dated to the fifteenth century; the earliest compilations in which PHI is found date to the
thirteenth century (see below). The thirteenth century is the terminus ante quem; we do not know the exact date and the exact

place at which PHI appeared in Slavonic.

In its present condition, the text contains an afterword written in another style and designed to allow PHI to be
accommodated in mainstream Byzantine literature. Without this afterword, however, the text is not in any way an ordinary
one. PHI is a treatise that expounds a peculiar Christology and refers to an Old Testament typology that is non-standard for
mainstream Byzantine exegesis. We can demonstrate that the Christology of PHI represents a kind of Origenism in the style of
Evagrius, whereas the typology is basically a Jewish Christian one, such as was still available in fifth-century Jerusalem (and

probably later). There are reasons to suppose that the lost Greek original of PHI, in turn, was translated from Syriac.

The Manuscript Tradition

The manuscript tradition of PHI is described in detail by Maria Korogodina (Korogodina, Kopmuue xnueu XIV — nepgoti
noaosurwst XVII sexa, Moscow—St. Petersburg, 2017, vol. 1, pp. 173-176). It is divided into two branches: within an anti-Latin
treatise The Epistle against the Romans, and within the so-called Selected Words of Gregory of Nazianzus. In the second branch,
the text is somewhat shortened at the beginning and the end, but the lost part is not significant.

The first branch, which is related to anti-Latin polemics, is in turn subdivided into two sub-branches, that of the

miscellanies (four manuscripts of the fifteenth century) and that of the Nomocanon (Kormchaya) (see Figure); PHI is present
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in the Chudov recension of the Nomocanon compiled in the fourteenth century and preserved in more than 30 manuscripts of
different dates starting from the middle of the fifteenth century.

Transmission of PHI within the Slavonic Compilations

)

Epistle against the Selected Words of
Romans Gregory of Nazianzus
Miscellanies Miscellanies
Nomocanons

The second branch is preserved in four fifteenth-century manuscripts of the Selected Words of Gregory of Nazianzus. The
original form of this compilation from the works of Gregory of Nazianzus is attributed to Kliment (Clement) Smoljati¢, the
metropolitan of Kiev in 1147-1155. However, Kliment himself did not include PHI in the original compilation; it was added to it
only at some later stage. In the Selected Words, PHI is a smooth continuation of the commentary of Nicetas of Serres
(metropolitan of Heraclea since 117) on homilies of Gregory of Nazianzus, as if it were part of the latter. However, the
commentary by Nicetas of Heraclea (CPG 3027), dated to the turn of the eleven-twelfth centuries, is well known in both Greek
and Slavonic?, and it does not contain PHI. This commentary was translated into Slavonic almost immediately and was
partially included in the Selected Words of Gregory of Nazianzus. Thus, the terminus ante quem for the Slavonic translation of

PHI is the thirteenth century, when it was included in the Epistle against the Romans.

* There is no modern edition of this commentary that is known, beside Greek, in Latin, Slavonic, and Georgian.
The bibliography in CPG 3027 (which appeared in 1974) deals with the published fragments in Greek and Latin and
the unpublished Georgian version but omits the Slavonic entirely; there is no addition in the Supplementum (1998),
whereas for the Greek fragments, Constantinescu, Nicetae Heracleensis commentariorum XVI orationum Gregorii
Nazianzeni fragmenta rem litterariam, historiam atque doctrinam antiquitatis spectantia, Bucharest, 1977, pp. 170-
197 has been added. For the Slavonic version, see Huxosbckuit, O aumepamypusix mpydax mumponoauma
Kaumenma Cmoasmuua, St. Petersburg, 1892 (161-199), where only a part of the published fragments ascribed to
Nicetas is genuine. The Slavonic version remains unpublished as a whole, and its origin is under discussion; the
manuscript tradition has not been studied. For a possible Russian origin, see, most recently, ITonsipko, “Bsut u
Knmument CmosnAaTud coszaTesneM nepsoro caaBsHckoro nepesoga TonkxoBanuit Hukutsl Mpaknuiickoro Ha 16
ciaoB I'puropus Borocnosa’, TO/JPJI 59 (2008), pp. 133-143, and Iluuxazze, Ilepesodueckas desmeasHocms 8
domoneonsckoii Pycu, Moscow, 2011, pp. 33-34, but both leave unanswered and even unmentioned the arguments
of Francis Thomson for a South Slavic origin (Thomson, “Made in Russia’. A Survey of the Translations Allegedly
Made in Kievan Russia,” in: Millennium Russiae Christianae, Cologne, 1993, p. 316, cf. Thomson The Reception of
Byzantine Culture in Mediaeval Russia, Aldershot—Brookfield, 1999, Addenda, 26).



The Language of the Slavonic Translation

The language of the Slavonic translation is rather peculiar and certainly deserves to be studied properly, but such an
inquiry would be beyond our competence. A surface inspection reveals some archaisms and a number of hapax legomena. The
archaisms would suggest a date earlier than the thirteenth century (if not much earlier). For instance, eAHHOMAABIH instead of
EAHHOPOAHNKIH as a rendering of povoyevig; the hiatus is preserved in some copies of the text: ropTaanb, HECKITAArO, MOAOEA

awe, WpETaALIECA.

The hapax legomena are interesting in another respect. They tell us nothing specific about the Sitz im Leben of the
translation, but they are sufficient to indicate the translation school—which turns out to be different from all others known to

us.

— ChYaHHE (ChMAHHIO MOZrom) “imbuing or making sated by sap” (“making sated of the brains”) (§ 2). A hapax legomenon.

The lexeme is known only in this text (CaPA 11-17, issue 26, 262);

— PACMAOBAENLE (BOAOY B'h PACMAOBAENKE EPaLILNOY) “dissolving” (“dissolving the food”) (§ 2). A hapax legomenon. The
lexeme is known only in this text [(Miklosich 1862-1865, 787), (CpesneBckuii 1893-1912, vol. 3, col. 79); CaPA 11-17, issue 22, 26 ];

— CoyXocThHAR (COYXOCThHAM CHAA) “dry, solid” (“the power/force of dryness”) (§ 2). In such contexts, this lexeme is
known only in this text [(Miklosich 1862-1865, 9o5), (CpesueBckuii 1893-1912, vol. 3, col. 632)]. Perhaps, the phrase “the power
of dryness” appeared as a result of a Greek scribe’s or Slavic translator’s mistake: “power” instead of another word designating
food. Indeed, the word coyX0CThHbIH is known in the phrases cOyXoThHA ChHEAR, COYXOTHHO MBI “dry food” (Miklosich
18621865, 905). It would be expected that the meaning of the word ¢oyxo¢TsHbIH in PHI is the same, because, in the context,
it emphasizes that the body needs food first and drink afterwards: “We thus bring into the body the bread first, then the
chalice. Why do we give first the power of dryness to the flesh... then, the water?” The phrase “the dry food” (COyX0CTBHOH ¢'b

trkan), and not “the power of dryness,” would look natural in the contraposition to “bread” and “chalice.” The words
designating “food” and “power” would have been confused already in Greek, by either a Greek scribe or the Slavic translator:

compare Bpdua “food” and pwuy “strength, force” (Miklosich 18621865, 44, 838).

All these phrases are concentrated at the beginning of PHI (§ 2), almost within a single sentence. All of them deal with the
topic of necessity to feed the flesh. The author’s attention to the physiological side of human existence is striking and
somewhat unexpected in a theological text. It may recall Galen’s doctrine on the role of the oppositions, including “moist” and
“dry,” of which excess or deficiency would lead to illness. A fragmentary Slavonic version of Galen’s De elementis ex Hippocrate
(under the name Galen’s [sc., treatise] on Hippocrates) was popular in Russian monastic literature.®> However, in this monastic
literature, there is no wording similar to that of PHI

There are also lexemes known elsewhere but taking peculiar forms in PHI.

— TpewkaanH® (adverbial form) — “in a thrice-unhappy manner” (§ 4). The adjective “thrice-unhappy” (tpioddiiog) is well
known in Slavonic (CaPA 11-17, issue 30, 122, 160) but the adverb is unknown elsewhere in Slavonic, whereas it does occur,
rarely, in Greek (tptoafAing).

— TPHCTATHOK BELHIO MOTOMAEH El.:lé\— an apparently meaningless phrase “with the thing (belonging to) the best
officer(s) he was drowned” (§ 5). One more example of an erroneous translation. The image of the tpiotdtat “(Pharaoh’s) best
officers” referring to Exodus 15:4 was quite common in hymnography and homiletics, almost exclusively in contexts related to
drowning.* However, the mention of a “thing” here looks odd. We provide below (in the section “Syriac behind Greek”) a

possible explanation of this phenomenon.

3 See, for instance, the early fifteenth-century miscellany, Russian National Library (St. Petersburg), collection of
the Kirillo-Belozersky monastery, Nr XII, ff. 215r-21gv.
* Cf. CaPA 11-17, issue 30, p. 164, s.v. TPUCTATD.



Now we have to conclude that the Slavonic translation goes back to a pre-thirteenth-century epoch and belongs to a

specific kind of people.

The Unity of the Text

The text contains a postface that is linked to the bulk of the text through a quotation from Gregory of Nazianzus but has
nothing in common with its specific contents. It has no common language features described above either. It consists
exclusively of liturgical and paraliturgical quotations related to the Nativity of Christ.® This text has been compiled from the
Slavonic translations known otherwise and, therefore, is not a part of the original text of PHI but an addition inserted in the
Slavic version. It looks like a connecting link between PHI and the following long narrative on the twelve apostles, thus filling
the gap in the chronological order between the Old Testament and Christian history. We have postponed its analysis to

another study and excluded it from the present edition.

Apart from this afterword, the text of PHI is coherent, being a translation of a unique work that was not a compilation. The

following observations would lead to this conclusion.

Throughout the whole text, the author uses the same phrases when he wants to introduce a new idea. For example, in §§ 1

N
K
and 3: npexke £'k... NPpE BO Cero He Bk (“earlier was ... earlier it was not”).

The long digression about the origin of “corruption” in the human genus at the beginning of the treatise elaborates on the
same key notions, partly borrowed from Nemesius of Emesa: Takutomoy TakusHoe “the corruptible (thing) the corruptible

one” (§ 1); MAEHKE H MHThE. TAKHBHOE MO  WCOVKEHHH “eating and drinking (would become) corruptible after the
7~
condemnation” (ibid.); He TAKHHEMB TEAECE WEHOBAEN'S. HE IAKO3KE pOAOM HETARHEHS HO BAFOAATHI. AlLE BO HETARHEN

b POAOMA BbI Ehi. TO HE Bhl WCOYKEND BT CMPTHIO. ALLLE AH BBl TARHENS. TO HE EbI MAKBI HWERAS HapexX| Bocm;c:mm.
TO KAKO Bbl H WCOYPKEND TAEH. ECTHCTBOMbL TARHENS coyuh “(he) was not renewed through the incorruptibility of the
body, as (he) is incorruptible not by genus but by grace, (as) the renewal through the incorruptibility of the body. It is not that
he is incorruptible by genus but by grace. Were he incorruptible by genus, he would not be condemned to death; were he
corruptible, he would not have the expectation of resurrection either; and how would he be condemned to corruption, were
he corruptible by nature” (§ 3, quotation from Nemesius of Emesa); B¢ WCOV?KENH EhIBLIE B ZeEMAL H TAKHHE “all having
been condemned to the earth and the corruption” (§ 4).

Throughout the text, the translator repeatedly uses the same lexemes, including those that are rare in Slavonic. This
feature of PHI in Slavonic reveals repetition of the respective terms in the Greek original. Let us compare several cases of
repetition of peculiar wording in different parts of PHI (Table 1).

Table1

First occurrence Repetition

Bb MACThIA HEAOYTHI H B'h BEAHKLIIA EOA’kZHH B'hlaja ﬂpEWAO(\'k EQ TOACTOCThL TOHKOCTH. ZEMbHAIA EO ZEM

~

e N
WTh. TOABCTOCTHI BO MAOTH. W TAKOBKI@ BhICOTHL. | { HLIH. & HEHAIA HEHLIHME (§10)

soakzHbHE WnapLe weoy:KenH BhIRLLE (§ 2)
“the thickness overcame the thinness — because the
“they fall into frequent ailments and great illnesses, — | earthly (things) are to the earthly (things), the heavenly
because, with the thickness of the flesh, they were fallen | ones to the heavenly”

painfully from such a height, when they were

® In the following order: a short quotation from the commentary of Nicetas of Heraclea on Gregory of Nazianzus’s
Oratio 38 Eig ta dywa @&ta, sc., the Nativity, two troparia of the Nativity canon by Kosmas of Maiouma, and
relatively long fragments from the anaphora of Basil the Great which is also to be celebrated at the Nativity.



condemned”

~

NEPLBATO CTPTH B'RTOPArO BECTPACTHEMB FOHLZHETH | MPEWAOAK BO EMOY XKHZHH ronZHENHIA (§ 8)

(§8)

“thus overcame his life rescuing”

(the second lamb) will rescue from the passions of the
first with the impassibility of the second

MAENHE H NHTHE He XAREHO B'Ratte. HO MopoAHo ERawl | HAH HA MEPRROVIO MOPOAOY (§ 12)

€EH OBHOQ 1
AX (§1) “go to the former Paradise”

“eating and drinking was not from bread but it was

paradisiac and spiritual”

~

— — - 2
W TakoBwi@ BBICOTHI. BOAEZHbE Wnapwe (§ 2) W BBICOTHI B'h MPEHCMOALHHH MPAKh CREAENR EbI (§

N
N

“they were fallen painfully from such a height”

“He was brought down from the height to the underworld
darkness”

E'h MPEKPALLLENRE XHTPOCTH. MOZHAB® XHTPLLLA (§ 12) | CH'B OYMA H CH'b XHTPOCTH (§ 13)

“until he will recognise the artist at (the time when) the
“the son of the intellect and the son of art”

art is stopped”

HE B'hCTANOYTh BO HHAKBHA Kb BLICMIPEHHME (§ 10) HA HE BLICMPL BRICOLR. HO Ha Kpanwk" MACTH (§15)
“the (things) below will not arise to the (things) above” “not above on the height but on an extreme part”
FBIBEAL MEPRBATO BLICOKArO OyMa (§ 4) & pagmkuwenne oy npkenicokaro (§ 1)

“the perdition of the first higher intellect” “with the confusion having the highest of the intellect”

This comparison makes it evident that the whole text was penned by a unique author.

The Two Previous and the Present Editions

The text has been published previously twice. The editio princeps has been produced by Andrey Nikolaevi¢ Popov (1841-
1881) in 1875, within the Epistle against the Romans, according to a fifteenth-century manuscript of his own collection, which
now seems to be lost (Ilomos, Hcmopuko-aumepamypruii 0030p OpesHePYCCKUX NOAEMULECKUX COUUHEHUL NPOMUB AAMUHSIH:
XI-XV gs., Moscow, 1875, pp. 191-194). Another edition, within the Selected Words of Gregory of Nazianzus, was published by
Nikolai Konstantinovi¢ Nikol'skij (1863-1936) in 1892 according to a unique fifteenth-century manuscript (Huxossckuii, O
aumepamypHeix mpydax mumponoauma Kaumenma Cmoasmuua, St. Petersburg, 1892, pp. 174-176). Nikol’skij was not aware of

Popov’s edition. Oddly enough, nobody so far has realised that the two publications share the same text.

The printed recensions of the Slavonic Nomocanon do not include the Chudov recension, the only one that contains PHI.
The present critical edition is based on twelve manuscripts: all four miscellany manuscripts, all four manuscripts of the
Selected Words of Gregory of Nazianzus, and four fifteenth- and sixteenth-century manuscripts of the Chudov recension of the
Nomocanon.

The present edition is not a Lachmannian reconstruction but follows the best (though not ideal) fifteenth-century
manuscript with the variant readings according to eleven other manuscripts. The edition is based on the manuscripts

containing the largest fragment of PHI in combination with the Epistle against the Romans. The variant readings of the



Nomocanons and the Selected Words of Gregory of Nazianzus are mostly secondary in comparison with those of the

miscellanies containing the Epistle against the Romans.®

Our main manuscript was written by Martinian of the White Lake ({ 1483), a famous figure among the ascetics of the
Russian “Northern Thebaid.” It is the earliest copy among the miscellanies, though it has some secondary readings as well. For
example, we find the words nponogkaoy nponorkaa (“he preached preaching”) in the reasoning on God’s foresight (§ 3). It
seems to be a tautology which breaks the sense of the passage dedicated to the foresight of Christ advent, his death on the
cross, and the salvation he brought, but not of his preaching. Other manuscripts kept the right reading no npog-kaoy npornor
kaa (“he preached according to the foreknowledge”). The word npor'ka® with the meaning of “foreknowledge” or “foresight”
is attested in the writings of John the Exarch of Bulgaria (late ninth—early tenth century) and the early Slavonic translation of
Gregory of Nazianzus.” The mistake first appeared not in Martinian’s codex but much earlier, because it affected the Selected

Words of Gregory of Nazianzus, which contains the contaminated phrase no nponogkaoy nponogkaa.

Another mistake in the oldest manuscript is the reading Aa €AHHA Ta ¢MPTh “in order that the unique death you,” the
last word being a direct object in the accusative case (§ 8) instead of the reading eAtiHa Ta cmpTh (“in order that the unique
that death”) in the other miscellanies and the Nomocanons. The Selected Words of Gregory, however, contains the erroneous
reading, thus making us consider Martinian’s manuscript to be close to the protograph used by the editor of the Selected
Words responsible for including PHI.

Patristic Background

It is rather easy to see that the theology of PHI is somewhat at odds with the Middle Byzantine sources. It is therefore
important to “factor out” the patristic background shared by PHI with mainstream Byzantine theology. It belongs to the
period preceding the parting of the ways and can serve us as a terminus post quem for the original of PHIL The list of such
“classical” patristic authors turns out to be short, unless we consider the exegetical part of PHI: Gregory of Nazianzus, who
died in 390, and Nemesius of Emesa, who wrote his De natura hominis between 390 and 400.

Nemesius is paraphrased in § 3; cf. his De natura hominis, 1, 5 (46).® The two passages from Nemesius paraphrased in PHI
originally follow each other in reverse sequence (s. Table 2).

Table 2

PHI

Nemesius, ed. (Morani 1987)

Translation of Nemesius

Were he incorruptible by genus,
he would not be condemned to
death;
(¢Oaptés), he would not have the

were he corruptible
expectation of resurrection (7
gAmlg THg dvaatdoews) either; and
how he would be condemned to
[@8opd),
corruptible by nature [tf] ¢ioet)?

corruption were he

el yap & dpxic adtov Bvntdv emoinoey 6

fedg, obx Av  auaptévta  BavaTw
xotedixace: tod ydp Owtod GvyréTyTa
o0delc wataducdlerr e & ad mAW
afdvartov, odd v TPogig avToV Evded
xoteaxedogey o03EV yap TRV &favdtwy

Tpo@iis cwpatig dettat...

For if God had made him mortal from the
beginning He would not have condemned
him to death when he had sinned: for
nobody condemns the mortal to mortality.
If, however, He had rather made him
immortal, He would not have made him in
need of food, since nothing immortal
needs bodily food...

..he (God) will put him at the
borderline of the two natures, the
mortal and the immortal.

‘EBpaiot 8¢ v dvbpwmov &§ dpxfic olte
fvntov  Oporoyouvpévwg obte  dbdvortov
yeyeviiaBal paow, GAN év peboplotg [PHI
follows the variant reading év pefopicw,

The Hebrews <Philo is meant> say that
man came into existence in the beginning
as neither mortal nor immortal, but at the

boundary of each nature, so that, if he

® For the examples, see Koporoauna, Kopmuue knuzu, Moscow-St. Petersburg, 2017, vol. 1, pp. 175-178.

" Cf. Cpesuesckuit, Mamepuanst 049 crosaps dpesHe-pycckozo 23vika, St. Petersburg, 1893-1912, vol. 2, col. 1516.

8 Text: Morani, Nemesio Emeseni De natura hominis, Leipzig, 1987, p. 6; transl. Sharples, van der Eijk, Nemesius, On

the Nature of Man, Liverpool, 1988, p. 41.




p- 6, apparatus ad 1. 7] éxatépag gdoews, | should pursue bodily affections, he would
o, dv pév tolg owpatieols dxodovbhoy | be subjected also to bodily changes, while,
ndfear, mepiméoy xal tals owpatwals | if he should estimate more highly the
petaPorals, &v 08¢ td thHs YPuxAis | goods of the soul, he might be thought
TpoTINTY xoAd, ThS dBavaciog dEbr. worthy of immortality

The presence of Nemesius blurs the picture. Indeed, Nemesius himself was acquainted with Gregory of Nazianzus
personally, and his work was written in the line of the De hominis opificio by Gregory of Nyssa. Nevertheless, it is only in the
mid-seventh century that Nemesius’s work became extremely fashionable (sometimes ascribed to Gregory of Nyssa or quoted
anonymously) after having appeared as if ex nihilo. We know practically nothing about the earlier career of Nemesius’s work.®
In Byzantium, this phenomenon is certainly related to the monothelete quarrels and especially with Maximus the Confessor’s

recourse to Nemesius, which kindled interest in Nemesius in various anti-Maximite milieux."

Short passages of Nemesius became available in Slavonic in the earliest Slavonic patristic florilegium translated by order of
Tsar Simeon of Bulgaria between 914 and 927 (the Greek original called Zwtplog dates from before goo)." The text is
overlapping with the quotation in PHI” but the translation is different.” It is to be concluded that Nemesius was quoted

already in the Greek original of PHI and thus translated into Slavonic without using any previously existing translation.

PHI paraphrases Nemesius without an explicit reference to the author and as if sharing some very common knowledge. It
looks as if his work was already classical. Therefore, we can cautiously suppose that this manner of quotation is a later feature,
to be dated to the mid-seventh century at the earliest. Nevertheless, this is far from sure. The only safe terminus post quem
provided to us by Nemesius is AD 390/400 (the date of the composition of his work).

Looking at the “typological” part of PHI, we could add more patristic evidences, including Basil the Great and even Jacob of
Sarug (451-521). The latter is especially interesting, because his understanding of Abel as the firstborn of the dead, whereas
Christ is the firstborn of the living, is in apparent disagreement with Rom. 5:12 and the entire Byzantine exegesis, where the
first who brought death was Adam. PHI follows Jacob of Sarug’s exegesis, which is not attested in Greek at all: “He (God) found

the one who is caused to become the beginning of death, whose blood the entire earth embraced” (§ 8).

Given that we will argue that PHI in Greek was, in turn, a translation from Syriac, a direct influence of Jacob of Sarug
cannot be excluded. However, Jacob himself certainly followed an earlier Christian tradition. Because PHI is, in its exegetical

part, very archaic, its author could have had an independent access to the same tradition as Jacob of Sarug.

One can add that the imagery of “miraculously transferred from the darkness to the light” (§ 14) sounds as if it is borrowed
from the late fourth-century Corpus Macarianum, written in Greek but by a Syrian and in Syria. However, from the fifth

century its popularity became overwhelming and, thus this source is of little use for identifying the Sitz im Leben of PHI

? For the manuscript tradition of Nemesius’s in various versions, see especially the literature summarised by
Moreno Morani in id., Nemesio Emeseni De natura hominis, 1987, pp. v—xv with addition of Samir, “Les versions
arabes de Némésius de Homs,” in: L'eredita classica nelle lingue orientali Rome, 1986, pp. 99-151, and Zonta,
“Nemesiana syriaca: New Fragmentsfrom the Missing Syriac Version of the De natura hominis,” Journal of Semitic
Studies 36 (1991), pp. 223—258.

° Cf. Samir, “Les versions arabes”, 100.

" Often called, after the earliest preserved manuscript, “Izbornik [“Miscellany”] of [the Great Prince of Kiev]
Svjatoslav of 1073.” On this collection, see especially Sieswerda, “The Zwtiptog, the original of the Izbornik of 1073,”
Sacris Erudiri 40 (2001), pp. 293-327, and De Groote, “The Soterios Project revisited: status quaestionis and the
future edition,” Byzantinische Zeitschrift 108 (2015), pp. 63-78.

“Nemesius’s passage: /lunexos, Cumeoros c6oprux (no Ceemocaasosus npenuc om 1073 2.). T. 1, Sofia, 1991, pp. 458-
462 = ff. 132 B16-134 r 6; for the overlapping fragment, see, ibid., p. 458 = ff. 132 B 20-134 T 22.

" Cf. comparison between the two translations in Koporoguna, Kopmuue xnueu, Moscow-St. Petersburg, 2017, vol.
1, p- 174.



Theological Contents

The basic theological scheme of PHI is easily recognisable against the background of Evagrian Origenism, but some details
remain either unclear or unexplained against this particular background. We are dealing, in PHI, with some unknown or

almost unknown form of Origenism.

The Evagrian scheme, as it is preserved especially in his works surviving in Syriac, the Gnostic Chapters and the Great
Epistle to Melania, presupposes the following stages™:

1. After the Fall of the intellects: the intellects, previously imageless, acquired an image, and
2. God created for them “practical bodies” bearing this image and aspiring to reach the
likeness of God. Then,

3. Christ-Logos, the only unfallen intellect, accepts such a body voluntarily in order to
change it into the likeness of his own glorious body—but this is only the first stage of the
two-stage process of salvation that has to take place within this aeon; then,

4. beyond this aeon, at the second stage of the two-stage salvation process, the intellects
acquire the Son’s image that is the essential knowledge of the Trinity.

In PHI, § 6 describes the acquiring of images by the fallen intellects (point 1 above) and re-creation of them “for practice”
tia A'kfACTRO) in order to acquire the likeness of God. This is point 2 above and the common Origenistic idea (going back to
Origen himself) that the bodily creation is “according to the image of God” (but not according to the likeness), whereas the
very purpose of this creation is to reach the likeness of God. In PHI, God “re-creates” “them” (intellects), aiming at the

achievement by them of his likeness.

The two-stage salvation through the Logos (points 3 and 4 above) is described in § 14, where the imagery of the mould
seems to be original. When accepting the body, the Logos, in PHI, makes from the material of this body a new form, and what
is poured into this form (that is, unified with the Logos) acquires the likeness of the divine light. This act and even the wording
correspond to the first stage of the two-stage salvation process in Evagrius: compare Gnostic Chapters, 6:14: “During the aeons
God will change the body of our humiliation into the likeness of the glorious body (Phil 3:21) of the Lord. Then, after all aeons, he
will also make us in the likeness of his Son’s image (Rom 8:29), if it is the case that the Son’s image is the essential knowledge of
God the Father.” At the first of the two stages, the bodies of the intellects become identical to the glorious body of the Logos.
Then, this Christological part goes on to the topics of the Second Coming and the Judgment, whereas the final goal of
salvation has already been pointed out in § 6 (giving to the image of God his likeness).

What seems to be most problematic is the relationship between the Higher Intellect and other, presumably, intellects
referred to in the plural. PHI, especially in §§ 14 to 16, often switches from plural to singular, and we can never be sure of the
original meaning. In the Evagrian and the earlier forms of Origenism, there was no such personage as the Higher Intellect at
all. The “intellects” were always in the plural. In PHI, however, there was some Higher Intellect as well as some other,
presumably, intellects, such as the Logos and the fallen beings referred to in the plural. One can suppose, moreover, that these
beings are, in some way, the posteriority of the Higher Intellect. Here we have no ambition to resolve these problems. It is
obvious that the theology of PHI needs to be properly investigated, taking into account, among other matters, our scanty data
on the Palestinian protoktistoi Origenists."

* Cf. especially Ramelli, Evagrius, Kephalaia gnostika, Atlanta, GA, 2015, Guillaumont, Les Képhalaia gnostica’
d’Evagre le Pontique et Uhistoire de lorigénisme chez les Grecs et les Syriens, Paris, 1962, and Guillaumont, Un
philosophe au désert. Evagre le Pontique, Paris, 2004.

5 Ramelli, Evagrius, p. 323, cf. Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique,
Turnhout, 1958/1985, p. 223.

' Cf. van Esbroeck, “L’homélie de Pierre de Jérusalem et la fin de l'origénisme palestinien en 551,” Orientalia
Christiana Periodica 51 (1985), pp. 33-59.



Old Testament Typology

The rich Old Testament typology of PHI deserves a separate study as well. Now we will sketch only an outline. The
sequence of the “types” follows a liturgical calendar known from several Second Temple Jewish and early Christian texts (see
Table 3). What is especially important to note is that it roughly corresponds to the liturgical structure described by John II of
Jerusalem in his homily on the dedication of the Sion basilica in 394 (preserved in Armenian only).” The liturgy is a necessary
link between the typological meaning of the Old Testament and the history of salvation.

Table 3
Typological scene or figure in PHI | Liturgical meaning The main source for this liturgical meaning
Abel Passover/Easter Abel as the Lamb; the mainstream exegesis
Enoch Pentecost 2 Enoch
Noah Summer Solstice John II of Jerusalem

No parallel (normally Tower of Babel at the first
Second Pentecost/New

Tower of Babel Wi Pentecost: cf. 3 Baruch and the mainstream Christian
ine
exegesis)
Abraham Third Pentecost John II of Jerusalem
Isaac and Melchizedek Yom Kippur 3 Baruch

Some comments':

— 2 Enoch is referred to with the words “having sent”: Enoch’s ascension is mediated by angelic figures in 2 Enoch but not in

Genesis or 1 Enoch. In 2 Enoch, the main liturgical time is Pentecost.

— Noah at the Summer Solstice: this goes against the chronologies of the Flood but is in conformity with the confusion
between the Ark of Noah and the Ark of the Covenant. The latter has had its feast near the Summer Solstice in different
Second Temple Jewish calendars (e.g., 3 Baruch, Joseph and Aseneth...)—as attested in the homily of John II of Jerusalem and
confirmed in the later Jerusalem liturgical calendar.

— The Tower of Babel at the second Pentecost instead of the first: I do not know of any parallels, but an assimilation between
the first two Pentecosts was a common Early Christian phenomenon, in the way that even the Pentecost described in the

Book of Acts is now identified by some scholars with the second Pentecost (New Wine festival) and not the first."
— Abraham at the third Pentecost: attested by John II of Jerusalem and confirmed by the later Jerusalem liturgical calendar.

— Isaac and Melchizedek are both prototypes of Christ in mainstream exegesis. The divine High Priest at the Yom Kippur,
though not identified with Melchizedek, is described in g Baruch. In PHI, however, Melchizedek is certainly a divine figure. It
is difficult, however, to identify the precise kind of “Melchizedekianism” of PHI within the set of the known doctrines where
Melchizedek was divine and not human: their number is great but still not exhaustively established. It is worth noting,

however, that we do not find any Melchizedekianism in Evagrius.

7On the liturgical calendar implied in this homily, see Lourié, “John II of Jerusalem’s Homily on the Encaenia of St.
Sion and Its Calendrical Background,” in: Armenia between Byzantium and the Orient: Celebrating the Memory of
Karen Yuzbashian (1927-2009), Leiden, 2019, pp. 152-196.

*For bibliography, see the commentary to the translation below and Lourié, “John II of Jerusalem’s Homily”.

" Cf. Nodet, “De Josué a Jésus, via Qumran et le « pain quotidien ».” Revue biblique 114 (2007), pp. 208-236, at p. 216.



Syriac behind Greek

Slavonic PHI is certainly translated from Greek and does not share any features of other (rare) Slavonic texts that were
translated directly from Syriac.*” Nevertheless, the Greek of its lost original seems to be often irregular. Below several examples

are outlined:

§ 6. The most difficult place in the Slavonic: ¢cB'RTHAR ¢H TMa and, in the next sentence, A0 npombicaa cBETHAro. The
literal translation of ¢k THara theoretically could be either “worldly” or “of light” (but there are no such cases in the known
texts in Slavonic®), and ¢H TMma could be translated as “his/her/its darkness” (there is also the variant reading cur T™™a “this
darkness”). Some manuscripts have, in both places, the readings ¢gkTaam “luminous/of light”, which are certainly
secondary; we follow instead the lectiones difficiliores. The same problem arises in the second sentence, where the difficult
phrase could theoretically be translated as either “to the worldly providence” or “to the providence of light”. Recourse to the
possible Greek original turned out to be of no help (no combinations with the relevant roots are attested). However, this
conundrum can be resolved with the help of Syriac with its homonymy of the meanings cicwv and xéopog in the unique R\
Incidentally, the Slavonic ¢BET is also homonymic: either xéopog or ¢é&g. The translator has followed, in both cases, the
xéopog-meaning, whereas the alwv-meaning was the right one in both cases (this does not mean that the Slavonic is translated
from Syriac directly: the same error might be committed by the translator into Greek; the sequence between Greek and Syriac
is here irrelevant). The translation “eternal darkness” fits perfectly with the context. It is rather standard in Greek, but see

especially Job 10:22 LXX: after having said “before I go whence I will not return, to the land of darkness and the shadow of

death” (10:21), Job continued (10:22 LXX): €ig y#jv oxdtoug alwviov “to the land of darkness eternal.” The pronoun ¢t “his/her/its”

in PHI could be a remnant of some Syriac construction, e.g., with .

§ 5. The phrase TPHCTATHOW BEeWLHIO in the sense “in the same manner as the best officers (tpiotdrol)” seems to be
almost impossible in Greek. The word tptatdmg, according to the data of TLG, is never used in Genitivus possessivus, nor is a
possessive adjective derived from it attested. Moreover, the normal Greek equivalents of the Slavonic Reuin (especially

mpdypa) are not compatible with tpiotdtyg as a predicate. However, in Syriac, the word with the meaning “in the same

manner as,” <haar<, looks similar to the word <hadu <, “being, reality.”

§ 4. The literal translation of the Slavonic 0TAAHO BRICTE KO HZROARLIEMY H MOKOPLIEMYCA K'h BOAH would be “It was

given to the one who wished and obeyed himself to the will.” However, if we consider, at each occurrence of Slavonic Ko/K's

** For their non-exhaustive list, see Lourié, “Direct Translations into Slavonic from Syriac: a Preliminary List,” in:
IIOAYIXTQP. Scripta slavica Mario Capaldo dicata, Moscow—Rome, pp. 161-168, and idem, “Slavonic
Pseudepigrapha, Nubia, and the Syrians,” in: The Other Side: Apocryphal Perspectives on Ancient Christian
“Orthodoxies”, Gottingen, 2017, pp. 225-250.

* No lemma cebrusbii in Miklosich, Lexicon Palaeoslovenico-Graeco-Latinum, Vienna, 1862-1865, Cpe3sHeBcKui,
Mamepuanst 015 caosapsa dpesre-pycckozo asvixa, St. Petersburg, 1893-1912, and LLP. CaPA 11-17, issue 23, p. 143, s.v.
CBBTHBIH refers to the entry COBBTHBIH, (C.APA 11-17, issue 26, pp. 43-44) which describes cebrHblii as a spelling
variant for copbrubii and cebrHbIi—a frequent word whose main meanings are related to either cOuguvog
“accordant” or BouAy, cuuBovAn “council”, “to be aware” etc.; cf. (Cpesnesckuit, Mamepuanvt 045 crosaps opeshe-
pycckoeo aswika, St. Petersburg, 1893-1912, vol. 3, cols. 682-683) and LLP, vol. 4, p. 245, s.v. CbBBBTbH'D. However, the
example with the spelling cBbrasiit in CaPA 11-17 is the only one among many occurrences of the word, which
suggests that this spelling was rare; indeed, otherwise it would not have created difficulty for the scribes of PHI: 1 B
"k ke ABAL CB'RTENS 0 BCeM™s €O Anadanoms cHms Gayaems “and David reported everything to Jonathan son
of Saul” (from a Palaea interpretata, 1406; CaPA 11-17, issue 26, p. 44). In PHI, cBbrabilt occurs in two sentences
following each other, applied in the first sentence to “darkness” and, in the second, to “providence.” It is extremely
unlikely that the same Slavonic word would render two different words in Greek. However, no Greek word that
could be rendered with ¢hBETHbIH, to the best of our knowledge, could be consistently applied to both “darkness”
and “providence.” We are grateful to Anna Pichkhadze for her discussion of the theoretical possibility of the
meaning “of light/luminous” (which in fact has been “restored” here by some scribes).



(“t0”) the Syriac preposition /-, we obtain, in the first instance, the mark of the agent of the passive verb (“it was given by the

one who has voluntarily chosen”), and, in the second instance the mark of the Dative: cf. <> 53 = Bednpatt (1 Pet 4:2).

Other possible hallmarks of a Syriac Vorlage?

In the present condition of the Slavonic text, its own syntax is not clear enough to allow us to look for syntactical

Semitisms. Nevertheless, in at least one place we can suppose a mistranslation of a typically Syriac phrase:

§ 8: “the destroyer of the cause” (instead of the expected “the cause of destruction”): this is possibly a mistranslation of a
Syriac phrase with the status constructus.

Conclusions

PHI represents a so far unrecognisable branch of Origenism, similar but not identical to the Evagrian one. A date earlier
than the middle of the sixth century (when there occurred the major schism within Origenism and other events resulting in its
ramification and propagation, often in new guises*) is hardly possible, but the most likely date is the mid-seventh century or
later. For a later date, we have two mutually enforcing reasons: the way of quoting Nemesius of Emesa and the esoteric style of

PHI, which would have been a safety measure in an epoch when Origenism had become not especially welcome.

Several features of the text could be explained on the supposition of a Syriac Vorlage behind the lost Greek text. The Sitzen
im Leben of the Slavonic version of PHI, its lost Greek original, and the hypothetical Syriac Vorlage of the latter remain so far

unknown.

* Cf., especially for the later modifications of Origenism, Baranov and Lourié, “The Role of Christ’s Soul-Mediator
in the Iconoclastic Christology,” in: Origeniana Nona, Leuven, 2009, pp. 403-411.



On the Perdition of the Higher Intellect and on the Image of Light: Edition

Manuscripts

The edition is based on the earliest of the miscellanies: National Library of Russia (St. Petersburg), collection of the Kirillo-
Belozersky monastery, Nr 19/1096 (C6M), ff. 323r—328r. Miscellany of St. Martinian Belozersky; first quarter of the 15" century.
Cf. (Hukosbckuii 1897, 263-271), (IlInGaes 2013, 86-90).

The sigla of the manuscripts used for the variant readings indicate their affiliation to different types of books.
C6 — sbornik (miscellany),

K — Korméaja (Nomocanon),

Cn — Slovesa izbrannyja (Selected Words) of Gregory of Nazianzus.

The manuscripts used for the variant readings are listed below.

Miscellanies:

CGE — National Library of Russia (St. Petersburg), collection of the Kirillo-Belozersky monastery, Nr 53/1130, ff. 494r-497v.
Miscellanea of Efrosin (Euphrosynos) of White Lake (Belozersky), 1460s. Cf. (Karawn, ITousipko, Poxzecrerckas 1980, 196-
215), (Illu6aes 2013, 222-226).

C6IT1 — Russian State Library (Moscow), fund 236, collection of A. N. Popov, Nr 147, ff. 54v—60r. Miscellany; third quarter of 15"

century.”

CO6I12 — the lost miscellany belonged to A. N. Popov, 15" century. Cf. (IToros 1875, 191-195).

Nomocanons:

K® — Perm State Humanitarian-Pedagogical University (Perm), Manuscript collection, Nr 1, ff. 276r-278v. Nomocanon, Chudov
recension; third quarter of the 15" century. The manuscript has been given by Prokhor (Prochoros), the bishop of Sarai and the
Don (1471-1491), to the Ferapontov monastery as a contribution for commemoration. Cf. (lemkosa, Akynuna 1990), (ITuxos

2001), (IToszeena 2014, 29-46), and (Koporoauna 2017, vol. 2, 17-118).

KO - Russian State Library (Moscow), fund 209, collection of P. A. Ovtchinnikov, Nr 150, ff. 357v-360r. Nomocanon, Chudov

recension; 1480s. Cf. (Koporoauna 2017, vol. 2, 122).

KB — Russian Academy of Sciences Library (St. Petersburg), Main collection of manuscripts, Nr 21.5.4, ff. 385v-389r.

Nomocanon, Chudov recension; early 16" century. Cf. (Koporoguna 2017, vol. 2, 113-114).

* Watermarks: 1) Grapes, variant: (IlIBapr), Nr 291 (1460); 2) Bull, variant: (Briquet), Nr 2815 (1462); 3) Letter P,
unidentified; 4) Vine, slightly similar: (IllBapry), Nr 313 (1470); 5) Crown with trefoil, two forms, variant: (Jluxaues),
Nrs 1035-1036 (1460-1461); 6) Bull's head, slightly similar: (Briquet), Nr 15094 (1435); 7) Cross, unidentified; 8) Bull's
head, two forms, variant: (Briquet), Nrs 14324-14325 (1461, 1465); 9) Gothic letter Z (?), slightly similar: (Briquet), Nr
9209 (1448); 10) Bull's head without eyes, unidentified; 1) Anchor, unidentified; 12) Three mounts, variant:
(Piccard), Findb. 16, Nr 2224 (1461-1463); 13) Bull’s head, variant: (Jluxaues), Nr 1045 (1462); 14) Bull's head, variant:
(JIuxaues), Nrs 1107-1108 (1466); 15) Bull, variant: (JIuxaues), Nr 1021 (1455/56); 16) Bull's head, similar: (/Iuxaues),
Nr 1116 (1466/67); 17) Bull, variant: (Jluxaues), Nr 2593 (1440-1450); 18) Bull's head, variant: (Jluxaues), Nr 1042
(1460/61); 19) Bull's head, two forms, variant: (Jluxages), Nrs 1260-1261 (1470).



KT2 — Russian State Library (Moscow), fund 304, collection of the Holy Trinity St. Sergius Laura, Nr 205, ff. 351v-354v.
Nomocanon, Chudov recension; late 15" century. A contribution to the Holy Trinity St. Sergius monastery by monk Arsenij
Odinets (late 15™ or early 16" century). Cf. (Mnapiii, Apceniii 1878-1879, part 1, 332-339), (Koporoauna 2017, vol. 2, 122-123),

(HoBuxosa 2019, 8-9).

The Selected Words of Gregory of Nazianzus:

CnT1 — Russian State Library (Moscow), fund 304, collection of the Holy Trinity St. Sergius Laura, Nr 122, ff. 168v-172r.
Apocalypse with commentaries by Andrew of Caesarea; last quarter of the 15" century*. Belonged to the Metropolitan of

Moscow Zosima (1490-1494). Cf. (Mnapiii, Apceniit 1878-1879, part 1, 89-90).

CaC — National Library of Russia (St. Petersburg), collection of the monastery of the Solovki Islands, Nr 807/917, ff. 417r-419v.

Miscellany with commentaries; 1470s-1480s™.

CnTux — The State Public Scientific Technological Library of the Siberian Branch of the Russian Academy of Sciences
(Novosibirsk), collection of M. N. Tikhomirov, Nr 397, ff. 120r-123r. Miscellany with commentaries; middle of the 15" century.
Cf. (MtkuH n.d.).

CnY - State Historical Museum (Moscow), collection of Chudovo monastery, Nr 320, ff. 358v-361v. St. Gregory the Great’s
homilies on the Gospels; second quarter of the 15" century. A contribution to the Pafnutij (Paphnutios) of Borovsk monastery

by archimandrite of the Novospassky monastery German (1467-1482). Cf. (IIpotacseBa 1980, 187-188).

Principles of This Edition

The text from the main manuscript (National Library of Russia, collection of Kirillo-Belozersky monastery, Nr 19/1096) is
copied as it is with all Old Slavonic letters and punctuation symbols. The diacritical marks are not reproduced except the mark

over the letter”. The text is divided into paragraphs with titles (in English) for the reader’s convenience.

Among the variant readings, on all occasions the meaningful variants are given, such as lexical changes, omissions and
additions of words, morphological differences representing different grammatical forms (including the interchange of the full
and short forms). The slips of the pen are taken into account only if they either affect the meaning of the text or are repeated
in several manuscripts. Not taken into account are: the orthographical variants, including those caused by historical
development of the language, the contraction, the inflexion of the demonstrative pronouns, the gemination of the last vowels,
the gemination of the suffix -4, the variants of inflexions and prefixes (e.g., np'k- / npe- / npu-; coy- / ¢'b-, and others), the
numerals denoted by Cyrillic numbers instead of being written out, the Russicisms (such as ceEk / cos"k), and omissions or
additions of the particle xe and the conjunction H. Not taken into account also are sporadic scribal corrections of some letters

in the main manuscript, which do not affect the word inflection and are not corroborated by other manuscripts.

* Watermarks: 1) Bull's head with a crown, similar: (Piccard), Findb. 2, Abt. XV, Nr 211 (1479/80); 2) Bull's head with
three rays, slightly similar: (Jluxaues), Nr 3870 (1476); 3) Three mounts, a fragment of a watermark, unidentified; 4)
ligature, unidentified; 5) Bull's head with a cross under the nose, species: (Illu6aes, Pyxonucu Kupuano-
Benosepcrozo monacmuips XV sexa. Hemopuko-koduxoaozuveckoe uccaedosarue, Moscow—St. Petersburg, 2013),
Nrs 129-130 (1480); 6) Bull's head with a cross on the top, variant: (Jluxaues), Nrs 4081-4082 (last quarter of the 15"
century.

* Watermarks: 1) Bull's head with a crown, variant: (Piccard), Findb. 2, Abt. XV, Nr 233 (1478-1482); 2) Three
mounts, similar: (Jluxaues), Nr 2623 (1460-1470); 3) Letter P with a flower, species: (Piccard), Findb. 4, Abt. X, Nrs
27-62 (1473-1485); 4) Letter Y with a cross, variant: (Jluxaues), Nrs 2519-2521 (1465-1466); 5) Letter P with a flower,
variant: (Piccard), Findb. 4, Abt. IX, Nrs 741-744 (1476-1479); 6) Dog with a flower over the back, variant: (Briquet),
Nrs 3623, 3624 (1475-1482); 7) Bull's head with a cross and a snake, variant: (Jluxaues), Nrs 3899-3903 (1490),
(Briquet), Nr 15364 (1489).



Slavonic Text

Part I: The Fall and the Second Creation
The Pre-Fall Condition: Nourished by the Spirit

Mpexe 6k & pan. mpenne 1 nuThe ne” xaksno skaute. 1o nopoaHo skaue 1 AXoRHO. A'kno Ekate AXEHOMOY AXEHOE
%, rave nocakpu. Takunomoy Takisnoe”. Tokek hARTH HAL KO Zemnoe Hawe TRAO W ZEMAA CRZAAHO ECTh. A
HE KOKE HELHH MHATH. KR T KOTOPKIM@ CHABI H ZRA0 MPEARCTHLIACA. A€rko B'R mAeHkE. Aerko E'R H TRA0. Ad OYEO I

®
A€EHLE H MHTKE. TARHLHOE M0 COY?KEHHH.

The Post-Fall Condition: Food and Health

NN o~

’8 C C 9
Bl mkoxke peve cBhAETeAbCTROVI NABeAS. K UPTRHE' EXKHE. MHIULA H THTHE. A FPHIOPHH BFOCAORELL PE. HE BOVA

ke atgnt o€ ecmar™. Ho Boy Ak Kok mprkake BXO. HEITE BO HEI KAKA OYAPOYHAETH ™. AAMEEA TOMHTS. MATILIE EO
MHTH XOLLEMB. MPEKE BO XARE® // (1. 323 06.) BTHHOCHM™S B'b T'RA0. TAKE HALLID. MOMTO MPEXKE COYXOCTHHOYIO CHAOY Ad
MBI IAOTH. MOANOPh KHAAM'E H OYTREPLKEHRE KOCTEMA. TAXKE BOAOY . B'h PACIAORAEHKE EPALLILHOY. H KO HCOAHEHH
10 KPOBH. H K HAMOAHEHHIO. H ChCOMAHHIO™® MOZIOM'®. H BAArOY TRAOY’ . TAYE PACKOAHTHCA BO™ BCA CTARKL chavken
B'HLIECA C'h BPALIBHOMB. ALLE WEOE H B'h MRPOY BOCIPHHAMOYTh. TO Ch ADABHE BEAHKO. ALLLE AH KOErO HE B'h MRPOY npH
HMETH . TO Bb MACTAIA HEAOYTHI H B'h BEAHKBIR BOAKZHH B'HMAAAKTE. TOABCTOCTHIO BO MAOTH. W TAKORKIMA BRICOT
ut. BoAkZHbirk Wnapue weoyskenH EuBue .

The Nature: Neither Corruptible nor Incorruptible

® 41 42 ™M
IIpe Bo cero’ He Bk cero Tper'k. HMbiKe AXOBBHAR EArATH E'R. He TARHHEMb TEAECE WEHOBAEHh . HE IAKOXKE POAO HE
TABHENT HO BAFOAATHIO.

43 44 A 45 ‘ 46 47
Auge™ BO HETARHEND POAOMB BhI' Bbi. TO HE Ebl WCOY?KEND Bl ~ CAPTHIO. ALLLE AH ™ Bl TARHEHS. TO HE BBl MAKBI H

)
” C
MRAS HAAEKT [/ (1. 324) BOCKPHHIA. TO KAKO™® BbI H WCOYKEN'h TAEK . €CTHCTROME TAKHEH COVILLL. H MPEKE AKOKE P

26 go Co6I11, C6I12, K®, KO, Kb, KTZ.
27 et COE.
28 AXOBHOE AXORHOMY (8M. AXBHOMOY AXBHOE) KD, KO, Kb, KT2.

29 rakunoe TakHHOMY (8M. TakHHOMOY TaAkNBHOE) KD, KO, Kb, KT2.
30 gupkTH CoI11, C6I12, COE, KT2.

31 ypkeu COE; u,;;ctrso KT2.
32 BrocaoRs KQ.
33 ems C6111, Coll2, Kb, KO, KB, KT2.

34 oyApuaK KB.

35 ropOK COII2.

36 ¢hanHt CoI11, COI12, coMannw KD, KB.

37 kaom K@, KO, KB, KT2.

38 yet Co6I11, CoII12.

39 BRCBMPHHMET® KP, KB, B'henpinmoyTh KO, KT2.

40 CnoBa WCO\{)KEHH BbIBLIE HAITMCAHBbI TMCIOBBIM ITOYE€PKOM HAa HUXKHEM I10J1€ CO 3HAKOM BCTABKH C6M
41 Rgeero KT2.

42 WEHORAENHE KD, KO, Kb, weHORAeHiA KT2.

43 OTcrloia HaYMHaeTcs o6 ui dparmeHT co «CaoBecaMu U36PaHHbIMU», U3BECTHBIN N0 cnrckaM CiC,
CaT1, CnTux, Cn4.



~

' C
86", Bh BOARZHEX"' POAHIIH YAAA CEOM. BAAI EMOY W BOCKPHHH HAAEKIO . Nponorkaoy’ nponorkaa. mKo He

m’c)

A0 KOHBILA ZABKEEHD EOYAETh W PAZPOYUIEHHH. Ad TRMB CMOTPALLE B HEMB. W eAHHOMAAEMB™ cirk B'heTaNH@. Aa
Thme™ nocTagH K Ha npkAEA. WEOK ECTHCTROY. CMPTHHA H BECMEPTRHA .

The Fall of the First Higher Intellect

He B0 BALLE HA MOABZY CMPTOHOCHATO B'HKOYCA BHKOYCHB'BLUIH. BCH WCOYPKENH BhIEWIE B ZEMAK n”® Takuue. Alua ke
- © w i
CO\(ﬂpOTHBbHHKOM“b WAAHA Bbl. FH"‘;BO\(' nave WAOI\'kE‘\IOULgS() B)KEC'I’BEH'kH IZ\pOC'I"H. WAAHO Bbl KO HZEOAhlﬂEMO\{ﬁO. H
N N

— C C
ﬂOKOpr_lJEMO\{CA l"\'(’1 BOAH. W BLICOTKI B'h ﬂpEl’lC"OA[-;I‘H’II’I62 Mde’b CBEAEH'D BhI. MTO Bbl 'bIEEAL ﬂEphBAPO BhLICOKArQ 0\('
Ma. nocak ARHER HHULETOR. cmkpel BBIB'S Tpewkank®

The Fall: Exodus Imagery

NN

c “c
TpI’ICTdTHOIO64 BELLHKO MOTOMAEHS Ebl. LABCTROBA HAA HHM'B TMA Ch Z0AHK. NaryBel H ALCTH I’ICI'IO(\HI:GS. C'b BHXPOM
'I>66 B'I:CKAKAA67.

The Second Creation and the Way of Restoration

B
44 Bgul CaTux.

45 HeT K@, KO, Kb, KTZ2, CaC, CaT1, CaTux, Cay.
46 yeT COE.

47 JlaJiee CTEPTO CJIOBO MAKKI, TOBTOPEHHOE MUCI[OM ABaXAbl COM.

48 nakel CaC, CaT1, CaTux, CaY.

49 rakiito CaC, CaT1, CaTux, Cay.

50 rw COE.

51 goakzhn COE.

52 Hapexka COE.

53 no npoekpoy C6111, C6I12, K®, KO, KB, KT2, CaC; no nponogkaoy CaT1, CaTux, Cay.

54 EAHHOMAAOMB HCIIPABJIEHO Ha eAHHO Mapkms COE.

55 Jlajiee 3a4ePKHYTO CMOTPALLE B HE COE.

56 gecmpTHaa COE. [lanee pAa TRmb nocTagn v CaC, CaT1, CaTux, Cay.

57 HeT cyioB Be¢H weoyskenH BulBwe CaC, CaTl, CaTux, Cay.

584 BHL K®, KO, KT2.

59 BykBa a HcmpaBJjeHa U3 GYKBbl 0 COM; waoakeatouyn K@, Kb, KO, KT2; waoakrawouwoy. u CaTl,
CaTux, Ca4; waosoakratouoy. u CaC.

60 nzgoawemyc K@, KO, Kb, KT2.

61 g’k K&, KO, Kb, KT2.

62 Jlanee ¢ K@, KO, Kb, KT2.

63 npewkaannk COE; npeokantk CaTux.

64 TpucheTagnow ke KO, KO, Kb, KT2. ®pa3a TpPpHCTATHOW ... B'hCKAKAA HAllMCaHA HAa HWKHEM IoJie

MUCIIOBBIM IIOYEPKOM CO 3HAKOM BCTaBKU COM.
65 HCMOAHEN® Kb.

66 HeT csioB ¢'b BHXpOM® CaC, CaT1, CaTux, Cay.
67 geaMeckaa CaTl, Caly.
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Part II: Key Points of the History of Salvation
Looking for the Righteous: the First Failed Attempt

GM0T9A84 €EABA B'HhCNMATH MOHAETH. W MEPBBIMA MPEALCTH. BOZBOAA OYMb W FAQYBOKAI HOLLI,I’ISS. H HE WEp’kTG HHKOrQ K

€. NACTHAHLLIA BEO CA H WMpAZHU.IAC:‘«\86 Bb HAMHNANHH.

Abel

WEPKTE B'h HAYMAAD CM ﬁ"l’l MOBHHLHArQ. €Er0XKe KPOBb BCA ZEMAA WEHIATH. I\IA‘IA(\I:.HI;II‘I87 HAMATOK®. WEPKTE ArHbiLe
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TIOAORALLIE KO ETOPOMOY APHBILIO. MEPEAIHM'S EOORPAKEHOY ERITH. AA IEPLEAT CTPTH E'hTOPANO BECTPACTHEMB  FON

bZHETR”. canvbibin’ B0 wBpazh”. nocTarn XakBOY arteus. T eAHHOro chmene. wek WpacAH. H HE ROZMOKE MEPRE

68 TROpHMA KT2.
69 AkHeTRY. H KB.
70 gezwwEpagiaa K@, KO, Kb, KTZ2.

71 necnita CaTux.
72 apa COE.
73 gowBpaxaeTh CaT1, CaTux, Cay.

74 HXC6171, C6I12, K®, KO, KB, KT2, CaC, CaT1, CaTux, Cay.
75 ¢e'kTaaa KB, CaT1, CaTux, Cay.
76 cvia COE; vet K@, KO, KB, KT2.

77 u,pc‘rso KE.
78 AOBPO MbICAA (8M. A0 pomnicaa) CaT1, CaTux, Ca4.
79 cg'kTAAro COE.

80 ghzEpATHArO COI12; BhzpaTHAro K@, KO; BOZApACTHAI’O CaC, ewzpacrharo CaT, CaTux, Ca4, Kb.
81 HeRHAHMArO KO, KT2.

82 c:-:o'roc'r;;c:rbuoe (em. ckoTHE TO ¢TpacThHOE) CaC, CaT1, CaTux, Ca4.

83 iORLCTRHE COE.

84 GmaTpam CaT1, Cay.

85 Howyia CaC, RewH CaTl, geutia CayY, routia CaTux.

86 wrpagHwaca KO, KT2, CaT1, Ca4, 6ykBa E ucnpasJ/ieHa U3 6ykBbl M CaTux.

87 HavaTkIH CaT1, CaTux, Cay4.

88 ARAAETHCA C/1T1, ARATCA I/le OYKBbI RA HallMCaHbl Ha M0JIe CO 3HAaKOM BCTaBKU CaY.

0o
89 yrroToro CaTl.
90 a C6I11, CoI12, KO, KO, Kb, KT2; HeT cnoB eAHHA Ta CaT1, CaC, CaTux, Cay.
91 POAOY MABMBCKOMOY (8M. HABMBCKOMOY poAoY) CaTl, CaTux, Ca4.
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metienne'” MPHIATS. KAKO B0 €My HE NPHIATH' "' KAZHH. HM'B3KE WH'B CTROPH. WEPAZS MOAOKHIA CH PAZPOVILIH. COYTIPO
N

C
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(1. 325 06.)BLCTROMB. BheHT iK' BBIBBUIE. Ad MEHTH ' COY' B MPABBAOY. COyAALLeMOy BCE. FAKo camoraacTHE

Mb WAEPRKHMH. Aa H€104 HA MOBHHLHAIO BHHOY B'hCKAAAAKRTh.

Enoch

Kapda BEQ CMCEHHIA H HE WENBTE AARLLATNY EMOY. HO WE H'BKOErQ B'h AOBNOABTEAH ~. H MOCAA HZATH H W BNE
[ A & AaroL, v sk 1k A A'k 105 z 106

MEHBHNBIMA 2KHZHH. H MHCANO HE WEp'kTALUECAlm IAKO MPECTABH H E'b.

Noah

e
Tave HZEPA BTOPAr0 NOAQY HA‘IA/\LHHKANS. K HEMOY 2Ke I'IO/\O)KI’I109 M'thAO MPABABL. TAXKBKO EQ MOrPOYZHCA. AErKOE K
N N N

C C
E]m BOZBLICHCA. ﬂpGWAO/\"‘; BQ TOACTOCTH TOHKOCTH. ZEMbHAIA EQ ZEMI;HI:IHNf A HEHA HENBIHMb. HE B'ThCTAHOY'ThH EO N

A X
HKBHA K'' BRICTIPEHHMB. KO PACKINALIACA KOCTH H npH ank.

The Tower of Babel

Gero PaAH TOYHE WCTA MPEAECTHHAIA ThMA E€EZH HCKOYCA. AOHBAEXKE BOZBI:ILI.IGHO\{'IOHZ FOPAOCTI:.M3 noKaza. iO)KElM pa

Chifa CAM'h. AXOMB OVCT® €ro' . B pagmkuene' ™ oy 7 nprkenicokaro // (. 326) npectkkh.

92 Bec'r’;)(?rne CaTl1, CaTux, Cay.
93 rongeTn C6111, COIIZ.

94 CAHMHBL CaT1.

95 HeT Kb.

% wepaznl CaT1, Cay.

97 mp/.\m?C6E, CaTux.

98 get CaC, CaTl, CaTux, Cay.

9 nparo K@, KO, Kb, KTZ2.

100 Imbuenie KT2.

101 e npiaTi em% (M. emoy e npuaTH) CaC, CaT1, CaTux, Cal.
102 gerkrkun C6111, C6I12; uenurann CaC, CaT1, CaTux, Cay.
103 RATCA KT2.

104 [JopTopeHo aBaxabl K@, KO, KF.

105 porpopkTeAH COE.

106 HamyrcaHo HaJl CTPOKOW MUCLLOBBIM ouyepkoM COM.

107 wepkTauecia KP.

108 yavaanukoy C6111, KT2.

109 npnaoxku KO, KT2.

110 go C6E.

111 Tanee crepto TpH (?) 6ykBbI COM.

112 ghgebiwenoy CoI12, CaTl, CaTux, CaY.

113 [lepe; CJIOBOM ropAOCThH 3a4€PKHYTO CJIOBO MPEAECTh COE.
114 ke C6I12.

115 get CaTl.
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Abraham

H npeRpATHOE. B HEMPERPATHOE MPETROPhL. Ad WEPALLETH MAOA'D. WEPALLEHHIA HZBWEPKTE. B0 €roxKe Bhakeak. He HOY
KEK CHTROPH. AOHAEKE B'h Npekpattetbe’ ' XHTPOCTH. nozhak™' " XHTPLILA. K HEMOY KE H ZABE T MOKAZA. E'RCTAHH
N
9
pe W WEbLIMA MEPBRBIQA MPBABCTH. H HAH HA MEPRBOYIO MOPOAOY. AA EOYAELLH HAAOM'B WiLh. HXKE BOCIPHHMOYTH ZEMA

o
10 MEPRATO BRITHIE. H poaHLin' ™ ¢k papocTh'> . Bhpora pe BEH'Z H BHMEHHCA EMOY B'h MPABBAOY. H POAH CHA'S B'h
crapocTn'> macrurk.

Isaac and Melchizedek Prefiguring the Two Natures of Christ (but not the Logos as an Intellect)

N
12 Weeak wepagms nocakabtaa crpTH. chino'” cTpacth. coyroysk'” grtk ecTheTrE. BA H AR

Ka. M0 BEOXKECTBOY. MEABXHCEAEKS. AIZS no ‘IEAOB“&‘IBCTBO\{'Izg CH’I: PAAOCTH. a Mo 0\("]"'kLLI€HHl0 CHB Oy MA H CH'B XHTPOCT

HZhwEpakaeTh BO

H. B HErO 3KE BOZPACTE. BI. MAEMENE.

Part I1I: Christology
The Two-Stage Salvation

AOTA HCKOYILEHHR HGﬂpEKAOHHLIIZ\13O. WKAME// (1. 326 06.)HRHAR CPALLA. BOWEPANKAETH WHOKOY. nocTagaA@ "' WEPAZ
T CR'RTA. AOHBAEKE ALIAHOE KO WEPAZh EOYAETH. ROWEPAKKILATOCA MOAOEHM ™ oAk MPEROAA W TMBI HA CBET™S.
Aa" cekakTeancTrO WHOro'™ cBBTA. REAHKS CBRTH EO\{AGTI,”S . BHAHMBIH K€ CHH CR'RT™h TMa BOYAETS.

The Overnight Journey to the First Image Stamping

I’AKO)KEI% HE CM'kXOM'I: HAPELLH CAHLLA HMBZKE AOYHA ECTh. XOTALULK 2KE BOCHIATH CAHLLK. AEHE pAZBHBAm137 HOULK. CB

~ ~

C C
kraocrio™ Zekzan. 1 npogeae ' upech noyuunoy cTpTH' Y. BOWBpAKEHArD CTPTHIO. BOWEpakenaro ! chHbio. N

116 pazmkwenin COE.

17 oymoy COE.

118 nperpauterie CaT1, CayY, npeb’xpameﬁe\ CaTux.
119 nogna CaC, CaT1, CaTux, Ca4.

120 popu CaC, CaT1, CaTux, Ca4.

121 g papocTh CaC, CaT1, CaTux, Ca4.

122 a&pa&w EBH CaTux.

123 get K@, KO, Kb, KT2; ¢vw CaT1, CaTux, Cay.
124 papocTH COE.

125 yet K@, KO, Kb, KT2.

126 ckn K@, KO, Kb, KT2.

127 BykBa k vcnpaBJ/ieHa U3 6yKBbI ‘s COM.
1284 CaT1, Cad.

129 gavrROY C6111, COT12.

130 yet CaC, CaT1, CaTux, Ca4.

131 nocTarAMAE Kb.

132 nopoBHK CATI1, B'b MOAOBHIO TZle B'h 3a4epKHYTO CaY.
133 Ha C6E.

134 who B0 C1T1, CaY, wo CaTux.

135 gYAE CBR (6M. CBRTH BOYAETR) CATUX.
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ocTagn u'*? Ha wekToranHH' nEphRAro BOWEpAkenn@' ™. Ha te'” BRICpL BRICOITE. HO HA KpAHHE HACTH. HE BOZMO
KE BO MPERECTH. (W rAOYEOKKIM Hou'*. nabske CBEARTEARCTRA HE BaLE. BoAALLK' Y B0 pAEONOKOPEHBIM HIOY.

The Second Coming

B pasovl;”s coyuuo”g HECBOBOAHA TRAPh. HE BOZHMOKE HACABAHTH CBOBOALI. AOHK//(J1. 327)AEXKE BBWEPAKENBIH WH
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o ' C . 151
'hlso HMH. HHXKBHAQ WOACAH CHA LPA BRILLBHAT). MANTh. CH'B H HACA'kAHHK"h BLILUNAM LPA. WEAEMEHH B'h MECTh.

T z 152 153 &
H w,ls,'h B'h COY. TAHHO C'hLUECTRHE ~~ €r0. HO MAKAI ~~ IAP'h MPHXO €ro.

136 fako K@, KO, Kb, KT2, CaT1, CaTux, Cay.
137 pazeHa COE; pazenRaweca CaT1, Ca4.
138 ¢grkraocTht CaC, CaTux, CaT1, Cay.

139 geT CaTl.

140 C'l’f;C:I"EH CaTl, CaTux, Ca4.

141 geT, BM. H K, KO, Kb, KT2.

142 get CaTux.
143 wekTorania Kb.

144 wepaxenia COE; B'bwWEpaxeNin CaT1, Ca4.

145 je Ha (M. Ha ne) COI11, C6112, KD, KO, KB, KT2, CaC, CaT1, CaTux, Ca4.

146 youyin Kb.

147 gopaue KO, KO, Kb, KT2, CaTux, CaC.

148 yagk K&, KO, KB, KT2.

149 coyun C6I11, C6112, K@, KO, KB, KT2, CaC, CaT1, CaTux, Ca4.

150 get K@, KO, Kb, KT2.

151 ROBAEME. npuyeM OYKBA R MCIpaBJieHa U3 6ykBhbl n Kb; wgoAvens CaC, CaT1, CaTux, Cay.
152 wecTrie CaC, CaTux, npiwecTrie CaT1, Ca4.

153 ycmp., B C6M nanakal.



A Tentative Translation

The task of translation of the Slavonic text would require understanding the Greek words and syntactical constructions
rendered in Slavonic. Therefore, the present translation normally does not represent the whole range of meanings that could
be read into the Slavonic text by a reader who has no idea of the Greek original, but refers to a specific restoration of the Greek
key words, which are often inserted into the translation in [square brackets]. Also in [brackets] are some additions to the text
of the translation intended to provide an interpretation of obscure passages. The words in (ordinary parentheses) are added to
make the translation smoother, even though this remains very technical and far from any attempt to render the literary style
of the lost Greek original. We hope that, at least, the translation is not too close to the extremely obscure literary style of the
Slavonic text either, in order to be a little clearer. The biblical references are given in (parentheses) as well.

Part I: The Fall and the Second Creation

1. The Pre-Fall Condition: Nourished by the Spirit

Formerly, in Paradise, food and drink [Bp&ua xal mdpa/méaig] were not (earthly) bread but paradisal [mopoano = tod
napadeioov] and spiritual [mvevpoartiy]. The spiritual (nourishment) was such as befitted the spiritual (person), just as the
corruptible (food befitted) the corruptible (body). There is a need to know™* that our earthly body is created out of the earth
and not out of some power [Tvdg duvduews], as some, who greatly deceive themselves, think. The food was light [ € agpév], and
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the body was light [éAagpév]—in the way that [ A& OyBO = Iva ydp] eating and drinking (would become)™ corruptible after the

condemnation.

2. The Post-Fall Condition: Food and Health

It came about as Paul attests: the kingdom of God is not eating and drinking [0V ... €otwv ¥) BactAeia Tod fe0d Bpdalg xal moaig]
(Rom 14:17), while Gregory the Theologian says: Let us not remain what we are, but let us become what we once were
[M7) peiveopey 8mep dopéy, dAN 8nep ey yevwpeda].s” Because now thirst torments us, hunger makes us suffer, so that after
having eaten, we wish to drink. Thus we bring into the body the bread first, then the chalice. Why [nowTo = did ti etc.] do we
first give the power of dryness to the flesh? — The support for the sinews and the base for the bones; then, the water to
dissolve the food and enrich the blood, and also to fill and make sated [(¢"h)coManH0 ] the brains, and (provide) moisture
for the body. Then it [sc., water] reaches all the members (after) having been mixed with the food. If they accept both of them
(eating and drinking) and according to a measure, then (the result is) great health, but if they accept™® some (of the two) not
according to a measure, then they fall into frequent ailments and great illnesses, — because, with the thickness of the flesh,
they have fallen painfully from such a height, when they were condemned.

**The authors are especially grateful to Prof. James O’Leary for his help with this translation, but the responsibility
for the possible mistakes and shortcomings should be attributed solely to the authors.

% Variant reading: to see; RRAKRTH “to know” and RHARTH “to see” are often interchangeable due to the transition
€ > ( in the northern (e.g., Novgorodian) as well as in Ukrainian dialects; cf. (Ilefitman, Beyepka, Bnarosa,
Cmapocaasanckuii caosaps (no pykonucam X-XI eexos). Moscow, 1994, p. 164).

% Missing verb?

%7 Gregory of Nazianzus, Oratio 39, 2; (Moreschini, Gallay, Grégoire de Nazianze, Discours 38-41, Paris, 1990, p. 152) =
PG 36, 336.25-26. The Slavonic allows as well the following translation: We will not remain what we are, but we will
become what we once were.

' A hapax legomenon. Compare CaPA 11-17 (issue 26, p. 262, s.v. COYAHUE) «HanoJHEHUE KUBUTETLHBIMH
coxamm» “full of vivifying juices,” with the unique reference to PHI). Cf. (CpesueBckuit, Mamepuaast 045 cao8aps
dpesHe-pycckozo 23vika, St. Petersburg, 1893-1912/2003, vol. 3, col. 471): COUBHBIN «kacaromiiics bap» “pertaining
to eating.”

'Y We follow the variant readings with the plural.



3. The Nature: Neither Corruptible nor Incorruptible

0

However, there was no need of this to those who had spiritual grace [xdpi]. He was'™ not renewed through the

incorruptibility [dgfapaia] of the body, as he is incorruptible [&gbaptog] not by genus [t§ Yyével] but by grace [tfj xdpet]™
Were™® he incorruptible by genus, he would not be condemned to death; were he corruptible [¢8aptés], he would not have
the expectation of resurrection [ éAmig THg dvaotdoews] either; and how would he be condemned to corruption [¢Bopd], if he
was corruptible by nature [tf] ¢ioet]?'*

And formerly God said: In pain you shall bring forth your® children [¢v Momoug TéEy ténva] (Gen 3:16). When making appear
the expectation of resurrection [tiv éAnida Tfig dvaotdoews], he (God) announced according to foreknowledge'® [xoatd &
npoyviplopa] that not for ever would he' be forgotten' in destruction, in order that he (God) will dispense [cMOTpALUIE =
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some form of olxovopéw] to him [R Hemb = €ig adTéV] the rising [sc., resurrection]™ through the only-begotten Son in order that,

in this way, he (God) will put him at the borderline of the two natures, the mortal and the immortal'®.

% Shift from the plural to the singular masculine in the original.

' The line of thought is that of Theophilos of Antioch, Ad Autolycum ii, 27 (Bardy, Théophile d’Antioche, Trois
livres a Autolycus, Paris, 1948, pp. 164, 166), but in a form closer to Nemesius of Emesa (see below). In Theophilos
and Nemesius, unlike their predecessors Philo [De opificio mundi, 46, p. 134 (Cohn, Wendland, Philonis Alexandrini
Opera quae supersunt. Vol. 1, Berlin, 1896, pp. 46-47)] and Origen [Homilia in Genesin, 1, 13 (Baehrens, Origenes
Werke. Bd. 6, Leipzig, 1920, pp. 15-16), cf. (Habermehl, Origenes. Werke mit deutscher Uberesetzung, hrsg. Alfons
Fiirst und Christoph Markschies. Bd. 1/2, Berlin, 2011, SS. 50-53)], the ambiguity of human nature lies not in the
dualism of the immortal soul and the mortal body but the result of free choice. Placing the human on the
borderline between the immortal and the mortal due to the dualism of the soul and the body is, after Philo, a
patristic commonplace. However, a reinterpretation of this idea in the vein of Theophilos of Antioch, making from
this dualism a dualism of free choice (between the carnal drives and the spiritual intentions) is proper to
Nemesius. It is the latter who is followed by our anonymous author.

' Here the common text of the two sources begins.

% Cf. Nemesius of Emesa, De natura hominis 1, 5 (46): €l yép £ dpyijs adtdv Gvntdv émoinoey 6 Hebg, odx &v dpaptévra
Bovdtw xatedixace: Tod yap Bwytod BvntémyTa 0ddels xatadindler i & ad AW dBdvartov, 00 &v Tpohig avTdy évded
XATETHEVATEY 0VIEV Yap dbavdTwy Tpopis cwuatucs dettat... (Morani, Nemesio Emeseni De natura hominis, Leipzig,
1987, pp. 6.10-13); “For if God had made him mortal from the beginning He would not have condemned him to
death when he had sinned: for nobody condemns the mortal to mortality. If, however, He had rather made him
immortal, He would not have made him in need of food, since nothing immortal needs bodily food” (Sharples, van
der Eijk, Nemesius, On the Nature of Man, Liverpool, 1988, p. 41).

"% This “your” is an authorial addition rather than a variant of a biblical manuscript (no such addition is found in
the Goéttingen edition of the Greek text, the available Hebrew, the Targums, and the Syriac).

%5 For the reading translated here, see Introduction, section “The Two Previous and the Present Editions.”

' The subject of the clause—evidently, the human BEING—is not made explicit.

7 Cf. Ps. 73 [MT 74]:19: ) &miAddy elg TéAos.

' In the Slavonic: CMOTPALLE B HEMB. W EAHHOMAABMB ¢tk B'BCTANHI. In our translation, the syntagmata are
CMOTPALLE... BhCTAHHIA and (BhCTAaHH) W eAHHOMAAEMB ¢k, Another syntagmatic subdivision is
syntactically possible but apparently meaningless: “...was dispensing in him in/for the only-begotten son of rising”.
% Compare in Nemesius: ‘EBpaioto 3¢ tév dvBpwmov € dvBpwmov &€ dpxiig olite Bvntdv dpoAoyoupévng obte dddvartov
veyewobal gaaw, dAN év pebopiols [our text follows the variant reading év peBopiw (Morani, Nemesio Emeseni De
natura hominis, Leipzig, 1987, p. 6, apparatus ad . 7)] éxatépag pioews, tvar 8v pév tolg cwpatinols dxorouvdnay mddeat,
nepiméay) xal Tals owpatueals petafBorals, v 8¢ ta thg Yuxfis mpoTN oy xaAd, The dbavaciag d&owby (ibid., p. 6);
translation: “The Hebrews <Philo is meant> say that man came into existence in the beginning as neither mortal
nor immortal, but at the boundary of each nature, so that, if he should pursue bodily affections, he would be
subjected also to bodily changes, while, if he should estimate more highly the goods of the soul, he might be
thought worthy of immortality” [(Sharples, van der Eijk, Nemesius, On the Nature of Man, Liverpool, 1988, p. 41),
with a little change]. This passage precedes immediately the passage quoted before. Given that our author follows



4. The Fall of the First Higher Intellect

Because it was not helpful for those who had eaten the death-bearing food [Alternative tr. supposing a lacuna: Because it
was not helpful <...>. After having eaten the death-bearing food], all having been condemned to the earth and corruption,
while the soul was given to the adversaries—while"” the wrath [or brunt] of the divine anger increasingly prevailed. It was
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given™ to the one who has voluntarily chosen and obeyed voluntarily.” He was brought down from the height to the

underworld darkness. What was the perdition of the first higher intellect [tod mpotov VynAetépov vod]?™ — You have been

humiliated by extreme poverty [tfj éoydTy Ttwyela] in a thrice-unhappy (manner) [tploabiinwg?] ™!

5. The Fall: Exodus Imagery™

176

Similarly to the [Pharaoh’s] best officers [tptatdtot] he was drowned (Ex 15:4)". Darkness reigned over him (Ex 10:21-23)

with the ashes (Ex 9:8-12), full of perdition and lies; he was tossed about by the whirlwind (cf. Ex 14:21).

6. The Second Creation and the Way of Restoration

Because having created [momoog] for them [adtoig]” [a body] for practice™, he (God) re-created [petemoinoe] them
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according to his likeness [6uoiwaig]™, and he transformed (them) with their wickedness from the formless [dveideog] to one

Nemesius, we have to conclude that the corresponding passages (which we have marked with a subtitle) are
finished here.

" We introduce: here a conjunction and a subordinate clause to render the Slavonic phrase with Dativus absolutus
(a standard rendering, in Slavonic, of the Greek Genitivus absolutus).

" The Slavonic phrase is in the neutral gender whereas “soul” (which is meant) is feminine in both Slavonic and
Greek.

'” This translation is made according to the meaning which is rather obvious from the context and, what is even

more important, to be restored in presumption that the Slavonic follows a Semitic clause with two occurrences of

Y

the preposition /-. Namely, the literal translation of the Slavonic Waano BhI KO HZBOAKLUEMOY. H MOKOPKLLIEMOYC
A K BoAH would be “It was given to the one who wished and obeyed himself to the will”. However, if we consider,
at each instance of Slavonic ko/ks (“to”) the Syriac preposition /-, we should obtain, at the first instance, the mark
of the agent of the passive verb (“it was given by the one who has voluntarily chosen”), and, at the second instance,
as the mark of dative: cf. <us = 6eduar (1 Pet 4:2).

' The context does not allow understanding this sentence as applied to the Satan. This is a clear mark of the
Origenistic myth of the fall of the intellects.

7* Some manuscript variants (Tpewkannk etc.) allow a translation that keeps in mind the adverb tpioafhicg,
which would result in the translation “He has been brought down to extreme poverty in a thrice-unhappy
manner”; however, this adverb is very rare, whereas the substantivated adjective tpiodfAiiog is quite frequent,
especially in the vocative. In some manuscript readings, the final word is not vocative but nominative. If we accept
this reading, we need to change the beginning of the sentence to “He has been humiliated...”

‘> The following phrase must continue the preceding one, and, therefore, the preceding marker of the end of a long
passage should be ignored. Anyway, this is said about the higher intellect.

" The term tplotdyg, discernible through the Slavonic, refers to Exodus. The phrase TPHCTATHOW RELLHIO in the
sense “in the same manner as the best officers (tpiotdrtol)” seems to be impossible in Greek. The word Ttpiotaty,
according to the data of TLG, is never used in genitivus possessivus, nor is a possessive adjective derived from it
attested. Moreover, the normal Greek equivalents of the Slavonic Beuin (especially mpdypa) are not compatible
with tpiotdys as a predicate. However, in Syriac, the word with the meaning “in the same manner as,” <hasw,
looks similar to the word <hodu <, “being, reality,” which could have occasioned an error of either the Syriac scribe
or the Greek translator.

" The text has the instrumental case HmH “by them.” This error could easily occur in the process of translation,
because the underlying Greek construction would have had adtolg without the preposition. In the Slavonic



having a form [£130¢]."® The more™ the throat of insatiable Hades [t0d “Aidyg dxopéatov] filled, the more he (God) was image-
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making [some form of eixovilw™ or évtumdéw] so as to give to the image [eixcv] the likeness [dpoiwua] to him [= the Higher
Intellect], with whose seed [oméppatoc]® the eternal darkness [¥ oxotie adwvic]™ is filled. He (God) reigned through the

eternal providence™ until he recalled the intellect that could return to him*—and (this intellects’s) lamentable falling off,

translation, such misunderstanding of what the Greek case meant resulted in a radical mistranslation of the whole
sentence, making the subject of the actions the fallen intellects instead of God and mentioning them not only in
the plural (which is, in this sentence, correct) but also in the singular (because the real subject was singular—
God). The most literal translation of the present Slavonic sentence would be the following: “Because re-creating
what they are creating into practice of his/their likeness, and from the formless to the having a form, he
transformed them with his/their wickedness.”

" The so-called “practical bodies” are meant, the result of the second creation after the fall of the intellects. Cf.
Evagrius Ponticus (under the name of Origen), Selecta in Psalmos, PG 12, 1097 D: Kpioig éoti Swealwv pév v dmé
TPaxToD crpaTos &l dyyehd petdfaots: doedv 8¢ amd mpaxtinod cwuatog emi oxotevd xal {opepd peTAdETIS
awpata (“The judgment is, for the righteous, transition from the practical body to the angelic (bodies), whereas for
the impious, transposition from the practical body to the dark and gloomy bodies”).

9 The main Origenistic idea of creation according to the image of God but re-creation according to his likeness,
which has had to pass through the stage of the practical body. Cf. Origen’s commentary to Num 24:8 (LXX, not in
the Hebrew bible): Kai ta mdyn adtdy éxuvediel (Peter W. Flint translates either “And de-marrow their [sc. the
enemies of Israel] stoutness” or “And suck out their marrow”; in (Pietersma, Wright 2007, 131); Origen’s
commentary: Téte, pnaly, Stav ™V gapxud)y xatdataaw eig Tvevpatieny 31 ths mpaypatuds petanol] “Then, he [the
prophet Balaam] said, when the fleshly state will be re-created into a spiritual one through the practical one”
(Origen, Selecta in Numeros, PG 12, 584.11-13).

%> The pre-fallen intellects were formless, but they acquired forms (£1dv) due to the fall. For these forms, the
practical bodies were created, thus in conformity with the Aristotelian dichotomy of the matter—(0Ay = o@ua in
the Origenistic language, where it is applied to the angels too, since they are to a greater or lesser degree fallen as
well) — and the form (el8og). However, in the unity with the Logos of God (who is the only non-fallen intellect),
they will become again formless and reach the likeness of God. For all this, see especially the detailed
commentaries by Ilaria L. E. Ramelli (Ramelli, Evagrius, Kephalaia gnostika, Atlanta, GA, 2015). Cf. Evagrius,
Kephalaia gnostika (The Gnostic Chapters), 1:46, 3:31, 5:62 (Guillaumont, Les six centuries des “Kephalaia gnostica”
d’Evagre le Pontique, Turnhout, 1958/1985, pp. 39, 111, 203, 205) etc.

** We tentatively translate the construction Tkmu nave... Tkmu nave... as “the more... the more...”.

*** This verb does not require as a complement €idog but is no less compatible with époiwai; cf. John Damascene,
Orationes de imaginibus tres 1, 8: eixovigelg & 100 opadévtog opoiwpa (Kotter, Die Schriften des Johannes von
Damaskos. 111, Berlin—New York, 1975, p. 82).

** The “practical bodies” of the fallen intellects are meant. On the mortal body as a seed, see, in Origenism, e.g.,
Evagrius, Gnostic Chapters 2:25: “Just as this body is called the seed of the future ear, so will also this aeon be called
seed of the one that will come after it”; cf. ibid., 1:24 (Ramelli, Evagrius, p. 105 et passim), with the appropriate
references to the predecessors, esp. to 1 Cor 15, Philo, Gregory of Nyssa etc.); cf. Guillaumont, Les six centuries des
“Kephalaia gnostica” d’Evagre le Pontique, pp. 71, 27. These bodies of the intellects are called their seeds in respect
to their resurrected state (when these intellects will become “ears”).

% Here we have “improved” the Greek original of the Slavonic text by restoring the right Greek translation from
Syriac. The Slavonic translation implies that the Greek text has had “the darkness of the world” (v oxotia tod
x6apov or xoopudy]) instead of V) oxotia aiwvia. See, for the details, Introduction, section “Syriac behind Greek.”

% Cf. above on the understanding of npomsicaa ¢ekTHaro. In this context, the proposition A0 looks as a calque of
the Syriac )-, here in the meaning of an instrumental mark (the providence is a tool for reigning). The temporal
meaning of this A0 would be, moreover, out of place (despite the temporal preposition A0OHBAEXKE in the next
phrase), due to the fact that the providence is not limited temporarily; cf. 'Eneinep v ueyadwobdvy tod Oeod év @
Xptotd xal év 1ol xtiopacty oboa Bewpettal, xal 0dx EoTt TEPAS THS MeYaAwaivng adTod, wmote 1) ¢§ dmelpov ém’ dmelpov
xal €vtedfev mapiotatar Tod Oeob eig Ta dvra O adTod yevéueva mpdvola “Since indeed the majesty of God is
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from the incomprehensible [t6 dvéytov] and reasonable [t6 Aoyév]™ into the animal [t6 {wotixév] passionate [mabyTindv]

(and?) sensual [aioByTtindv]. : ~

Part II: Key Points of the History of Salvation

1. Looking for the Righteous: the First Failed Attempt
[He (God) was] looking for'® whether™® somebody would go back™’ from the first lie, raising the intellect from the deep

night'”, and did not find anybody: because they caused corruption and were abominable in their practices (Ps 13:1 LXX)'.

2. Abel
He [God] found the one who was caused to become the beginning of death'®, whose blood the entire earth embraced™*.

He [God] found the premise of the premises [HAMAABNBIH HAMATOK'® = dmapyT) TGV dmapy@v'®]. With the lamb [here identified

conceivable in Christ and in the creatures, and there is no limit/end of his majesty, the providence of God about
the things/beings that were generated by him is not to be disposed/limited from the infinity to the infinity and in
between” [Pseudo(?)-Origen, Selecta in Psalmos (fragmenta e catenis), PG 12,1673 A].

186 The topic of this “return” (dmoxatdataaig, émdvodos etc.) is the central one in the whole Origenistic soteriology.
The phrase ROZBPATHHArO CH 0yyMa could mean, in Slavonic, “of his intellect that can return”; it is clear, however,
that the subject of action here is God, whereas the intellect belongs to the object of action.

*7 The intellect is rational but incomprehensible; Gregory of Nyssa, De hominis opificio, 11; PG 44, 153 D: “Tis #vw
volv Kuplov;” gnatv 6 Amdatores. Eyw 3¢ mapd 10076 ¢, Tig Tov 1iov vodv xatevénaey; (“Who hath known the intellect
of the Lord?, said the Apostle [Rom 11:34]. But I rather would say: who has known his own intellect?”).

"8 The sentence uses adverbial participles (here and later) without any verb. Considered within the framework of
Slavonic or Greek syntax, this sentence is incomplete; therefore, we have to either suppose a lacuna or disregard
the previous mark of the end of a long passage and add this sentence to the previous one as a continuation of the
latter. However, within the framework of Syriac syntax, the participles are suitable for expressing the predicates,
and our sentence looks correct. This reading seems to us the one that fits best.

%9 To read €pa instead of eARA.
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The terminology of the apokatastasis theory (see above).

) u

9" A paraphrase of Ps 13 [MT 14]:2: x0ptog €x t00 odpavod Siéxupev ml Todg viodg T@Y dvbpimwy tod delv &l Eatty guviwy
1) &xQntdv tov Oedv. However, the imagery of an intellect within the night is properly Evagrian; cf. his Gnostical
Chapters 4:29: “Just as, if the earth were destroyed, then the night would no more exist on the face of the
firmament, likewise, once evilness is removed, then ignorance will no longer exist among rational creatures. For
ignorance is the shadow of evilness: those who walk in it, as in the night, are illuminated by the (lamp) oil of Christ
and see the stars, in accord with the knowledge that they are worthy of receiving from him. And they too, the stars,

”

will “fall” for them, unless they immediately turn toward the ‘Sun of Justice” Ramelli, Evagrius, p. 212, cf.
Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique, pp. 147, 149, etc.

9 Albert Pietersma’s tr. in Pietersma and Wright, A New English Translation of the Septuagint and the Other Greek
Translations Traditionally Included under That Title. New York—Oxford, 2007, p. 552); in Greek: Stégfetpav xal

¢BdeALyOnoav év émitndedpaatv. Our text has a difference from the Greek in the last word: HaMHNANHH (singular)

instead of HA‘IHHAHHHx(plural)—rather because of having lost the letter X written above the line (as usual) than as
a result of an alternative translation of the uncountable singular 72°%¥ in the Hebrew (cf. the same, &7°9, in the
Aramaic Targum, but plural in the Syriac).

'% An unusual exegesis: the beginning of death is not in Adam (as it is according to Rom 5:12 and almost all patristic
exegesis) but in Abel. This idea is attested in Jacob of Sarug (ca 451-521): Abel was the firstborn of the dead, Christ
the firstborn of the living (2™ memra on Cain and Abel; cf. Glenthgj, Cain and Abel in Syriac and Greek Writers (4"-
6" centuries), Leuven, 1997, p. 61). The parallel between Abel and Christ is, on the contrary, the common ground of
Christian exegesis.



with Abel himself]*®, they [sc., Cain and Abel] offered sacrifices” in order to [tva] make appear the pure lamb [d&uvdg
xaBapds'®] as covered/dressed [some form of &vdi3boxw, cf. Lk 16:19] with purple and [red] fine linen [Lk 1619'%, but referring to
Is. 631-2], poured out the purity of light [xabapdtng t0d Qutés], so that [tva] that*° death would be the unique one [some
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derivate from once (¢pdmat)?] for the whole human genus (cf. Heb 7:27)

The second lamb [sc., Christ] ought to be prefigured [BO0BpAXKENOY ERITH: some form of évtuméw] by the first [sc., Abel], so
that [tva] the second (lamb) will bring rescue from the passions [ra@ypata] of the first by the impassibility [dndbew] of the
second. Thus, he [sc., Abel] added a similar figure [t070g?] to the bread, a lamb. The two offsprings [sc., of Cain and Abel] were
from the unique seed, and the first offspring [sc., Cain’s] failed to overcome the junior one [sc., Abel’s], in that he brought an
imperfect fruit. Therefore, he, being furious, was angry with the junior, thus overcame his life rescuing [sc., and so brought his
life to an end], being the cause of destruction®*”, but, with the plague applied to him [sc., to Cain], he received the rightful
vengeance (cf. Gen. 4:15). How, therefore, could he not receive a plague for what he had done, having destroyed the image of

his [sc., God’s] similitude [WEPAZ® NOAOBHI CH = TOV eixdva/TOTOV ToD OUOIMMATOS AdTOD]**5?

He was an adversary to the autocrator/emperor of the creature** by a lie/craftiness. They grew up by his seed**, being

overtaken with the evilness and were nourished with the lie/craftiness, for [va] will appear the judgment with righteousness

** An elaboration on Gen 4:11: Abel’s blood is received not by the earth (without further qualification) but by the
entire earth. The exegesis implying the guilt of the whole earth, which required the punishment by the flood, is
preserved by Basil of Caesarea, Letter 260, 5: “the punishment for the entire earth [the flood] because of the flow of
sin became great (ndoy T4} Y1 Tinwpic Sid T6 TOAANY Yéveahat ybaow Tig auaptiag)”, the deluge, was necessary to stop
the propagation of Cain’s sin down the generations. Courtonne, Saint Basile, Lettres, t. 3, Paris, 1966, p. 112.

195 There is no adjective from dmapyy “premise / first fruit”; the expression dmapyn TdV dmwapy®dv is very rare: the
only case we know is in Origen’s Commentarius in Evangelium Iohannis, 1, 2, 12; Blanc, Origene, Commentaire sur
Saint Jean, t. I, Paris, 1966, p. 64: dmapyy tév oAV dmapy@v, where the context is that the Gospels and the study
thereof are the premises for all other Scriptures and studies of them, while the latter are, in turn, premises of
everything.

9° Cf. Gen 4:4: ol ABeA fijveyxey xol aiTds dmd TAY TpwToTdrwy TV TTPoRdTWY 0riTod.

" The verb nocaoykuuua is to be understood here in the meaning “to offer sacrifices” (Asitovpyéw etc.).

* This expression is unbiblical and, therefore, relatively rare. Cf, in Cyril of Alexandria, Glaphyra in
Pentateuchum: Kal 6 pév auvog tg xabapdy e xal duwpov 00pa xatd vopov voeitat “And the lamb is to be understood,
according to the Law, as a sacrifice pure as well as without blemish” (PG 69, 425 D); only the latter synonym,
“without blemish”, is a standard biblical one.

% The wording Barpoﬁ\ H MEPBAENHLLER MOKPKIT'S is certainly that of Lk 16:19: évedid0axeto mopgbpav xat Boaaov; cf.
LLP, vol. 4, p. 885. Nevertheless, the meaning is obviously that of the famous prophecy on Christ in Is 63:1-6, esp. vv.
1-2: Tig 00tog & maporyvduevos ¢& ESwp ptfnua ipatinv éx Booop [= “flesh” in the common Patristic exegesis]... & ti
gov €pubpd T lpdTior )al Ta EVEOUATE Tov WG GTTo TTaTyTod ANvod.

*° We follow the reading Ta (“that”) and not T4 (“you” in acc. sg.).

**' This allusion to Heb 7:27 (épdmag tavtdv dvevéyxag) is a clear reference to the typology in which Abel is a
prefiguration of Christ.

*** The text has “destroyer of the cause,” which seems to be a mistake for “the cause of destruction.” Such mistakes
could be easily made as a misinterpretation of the Syriac status constructus.

*8 This phraseology is understandable in an Origenistic framework: the likeness to God is to be reached only in the
final salvation (apokatastasis), but it has never been lost by the unique intellect of Christ, the Logos; Abel is an
image of Christ, while the latter is, in turn, the likeness of God; Abel, being “an image of the likeness”, was
destroyed by Cain.

**+ This epithet of God, abtoxpdtwpe T0d xTiopatog, seems to be unknown outside this text.

*% In the Slavonic, Toro c-kmenems (instrumental case).



[év Sucatoatvy] (cf. Ps 95 [MT 96]a3) of the one who is judging all**°, because they are controlled [xpatodpevot] by free will

(adtekouaia), so that blame will not fall on the innocent.

3. Enoch
He [God?*7], therefore, craved for the salvation [cwtypia, sc, of humans] and did not find any who would

]zoS

render/compensate to him [dmodidéuevos]*”. He found, however, somebody of virtue and sent (2 Enoch 1:8)** to take him off
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from the temporary life. And it is written: and he was not found, because God transferred him®° [xal o0y nOpioxeto 81t petébyxey

adTov 6 fedg] (Gen 5:24).

4.Noah

Then, he [God] chose the second chief/beginning of the genus [yevedpxys] and applied to him the right balance [Quyég
Sixaog]™: thus, what (was) heavy was drowned, what (was) light rose up, because the thickness overcame the thinness —
because the earthly (things) are to the earthly (things), the heavenly ones to the heavenly®?, so that the (things) below will not
rise to the (things) above, because their bones were strewn beside Hades [Sieanopmiodn ta 607d <... (Wu@v is substituted with

adTAV)> Topa Tov &dvv (Ps 140:77%)].

5. The Tower of Babel
Therefore, the darkness of deceit [ oxotia Tijg TAdYYG?***] remained™ in vain [TOyHE = dwpedv] without attestation—until

it revealed the higher pride/insolence (cf. Is 10:33)*°, which he (God) himself scattered [3iéoneipev] (Gen 11:8, 9) with the spirit

**® Possibly the flood is meant, often considered as the punishment for the Cainites.

*7 The syntax allows reading of this sentence from the point of view of a human (who was seeking for salvation),
but, in this case, there would be a rupture in the meaning before the next phrase of this sentence and would
preclude our resolution for an obscure reading there (AatouLaro emoy).

*** In the Slavonic, AaULArO emoy. It seems that the meaning is that of the verb dno3idwu rather than 83wt Cf.

!«
l

Numb 5:8: @ote dmododval adTd T6 TANUUEANUA TTPSS AVTOV.... TO TANUMUEAN A TO dTtodidbuevoy xupwl “...to compensate
him for the error to him, the error compensated to the Lord...” [Peter W. Flint’s tr. (Pietersma and Wright, A New
English Translation of the Septuagint and the Other Greek Translations Traditionally Included under That Title. New
York—Oxford, 2007, p. 115)].

*% No sending is mentioned in Gen 5:24. In 2 Enoch 1, Enoch is taken to the heaven with “two huge men” (1:4)
appearing before him, who said, among others (1:8): “The eternal God [longer rec.; Lord in shorter rec.] has sent us
to you” Francis Andersen’s tr.: Charlesworth, The Old Testament Pseudepigrapha. Vol. 1, London, 1983, pp. 106-109.
*° Translation by Robert J. V. Hiebert in: Pietersma and Wright, A New English Translation of the Septuagint and the
Other Greek Translations Traditionally Included under That Title. New York—Oxford, 2007, p. 9.

! The right balance is possibly implied to be already given to Enoch, the great-grandfather of Noah, who said to his
children (according to the recension in the Mérilo pravednoe): “...and the just balance I measured” Andersen’s tr.
(Charlesworth, The Old Testament Pseudepigrapha. Vol. 1, London, 1983, p. 217); cf. the same motive in 1 Enoch 43:2
but applied to “the stars of heaven” only.

** On the heavenly (angelic) features of Noah, see especially the description of his birth in 1 Enoch 106-107 and the
Qumranic Aramaic Genesis Apocryphon (1QapGen, cols. i-ii, v); Machiela, The Dead Sea Genesis Apocryphon,
Leiden, 2009, pp. 33-35, 40-42.

3 Translation by Albert Pietersma in: Pietersma and Wright, A New English Translation of the Septuagint and the
Other Greek Translations Traditionally Included under That Title. New York—Oxford, 2007, 2007, p. 616.

“* Not a frequent phrase in Greek; normally, the main word in the phrase is mAdvy, and the dependent word is
some derivate of oxotia [e.g., St T6 Tig TAdwng €oxotiouévov “because of being darkened with deceit”; John
Chrysostom, In Isaiam 11, 9 (Dumortier, Jean Chrysostome. Commentaire sur Isaie, Paris, 1983, p. 144); épwTioe T
goxotiopéva Tf) mAdvy €8vy (the Law) “enlighten the gentiles darkened by deceit”; (Pseudo-)Gregory of Nyssa,



of his mouth [t& mvedpartt Tod atéuartog adtod] (Ps 32:6), for the confounding [alyyvais] (Gen 11:9) hewed down the highest of
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the intellect (cf. Is 10:33).

6. Abraham
And he (God) transformed the changeable into the unchangeable
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to obtain the fruit of conversion/return®°. Thus, he

221

found what he desired, not created with necessity [dvayxy],” until he (this man) recognised the artist [texvity¢]** when the

art [téyw] stopped [xatdmovais or a similar word],*** and he (God) revealed the Covenant [3108Vxy] to the same (man). “Rise

up, he said, from the custom of the first/former deceit [mpotépa TAdVY]*** and go to the first/former Paradise®*, so as [va] to
226

become the father of the children who will receive back the earth of the first/former being™® (cf. Gen 12:1-2)," and you will

beget the son of joy (Gen 21:6).*” [Abraham)], it is said [p(—:‘l = enotv], believed God, and it was reckoned to him as righteousness**

Ocoyvwatia, fragmenta apud Euthymium Zigabenum, Panoplia dogmatica, PG 130, 273 C]. One can suppose, if the
main word and the dependent word have switched places, that an intermediary having a Syriac status constructus
phrase intervened.

“5 In the Slavonic, 0¢Ta (active voice) which we consider to be a mistranslation of a Greek mediopassive verb that
would require the translation ocTaca. The respective Greek verb must have been a derivate of Aeinw, such as
xatoAeinw (or with another prefix), having the aorist third-person singular forms for active and mediopassive
voices such as xatéAine and xateAineto respectively.

% Is 10:33: xal of Aol Tf) BPpet cuvtpiprigovtar “and those who are high with pride/insolence will be hewn down.”
*7 Cf. in Evagrius, Gnostic Chapters 4:53: “Knowledge is diminished and descends among those who build up the
tower with evilness and with false doctrines. Ignorance and confusion of ideas occur to them, just as also to those
who were building the tower” Ramelli, Evagrius, p. 228, cf. Guillaumont, Les six centuries des “Kephalaia gnostica”
d’Evagre le Pontique, p. 159.

** As becomes clear from the next sentence, here the free will is meant, which is changeable but eventually must
become unchangeable.

*9 The sentences are divided not according to the punctuation of the manuscripts but so as to keep the particle 0
(Yép) in second place in the second sentence.

**° Abraham was chosen in God’s response to his own will but not created according to God’s desire and, therefore,
without participation of Abraham’s own will.

*! God as the Artist/Constructor (teyvityg) of the Universe is a commonplace of Christian exegesis, including the
Origenistic one. However, we do not claim to interpret all the peculiarities of the use of the term téxwy and its
derivatives in our text (cf. esp. § 13, endnote 83).

** God did not create, with his art, anything new in Abraham but simply waited to be recognised by him. This is in
conformity with the Apocalypse of Abraham (8:3), where the Mighty One said: “You are searching for the God of
gods, the Creator, in the mind/intellect (8 oym'R) of your heart. I am he” [translation by Ryszard Rubinkiewicz
(Charlesworth, The Old Testament Pseudepigrapha. Vol. 1, London, 1983, p. 693)].

*3 A common term for idolatry since, at the latest, the fourth century.

*** Abraham begins the apokatastasis—the return from deceit to Paradise.

5 “The land of the first/former being” must be Paradise.

*% A symbolic interpretation of Abraham's story in the sense of the Origenistic apokatastasis.

**7 That is, the name Isaac is etymologised not as “laughter” (as in the Greek Bible, the Slavonic one, MT, and
Vulgata) but as “joy” (as in the Syriac Christian Bible and the Aramaic Jewish targums). The present text of the
Septuagint is in the middle between the Syriac/Aramaic and the Hebrew. In the Septuagint: elnev 8¢ Zappa yélwtd
ot émoinaev xVplog 8¢ yap &v dxovay auyxapeital pot (“And Sarra said, “The Lord has made laughter for me, for
anyone who hears will rejoice with me”); in Syriac: a1 In <imon Kol ) 1oy <KAot Khows <iw hin<a
A < (Institutum Peshittonianum Leidense, Vetus Testamentum syriace juxta simplicem syrorum versionem. Pars
I, fasc. i, Leiden, 1977, p. 38); “And Sarra said: God has made a great joy for me today; everyone who hears will
rejoice with me”; in some mss, the words “great” and “today” are omitted); in Hebrew: % iy phg ,77 m8m
-pO% Ynta2 ;0°2Y (“And Sarah said: God has made me laughter, and all who hear will laugh with me”). The



[émioTevaey <...> T O xal EAoyioby adtd eig Scatoatvyy] (Gen 15:6; quoted in Rom 4:3, Gal 3:6, James 2:23), and he

gave birth to a son in prosperous old age*’ [év ynpet wiovt] (Ps g1:15).

7. Isaac and Melchizedek Prefiguring the Two Natures of Christ (but not the Logos as an Intellect)
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Thus, [God] traces [some form of éxtumdw, évtumdw etc.] here®® the image [t0mog?] of the extreme passion, as a shadow of
the passion [sc., of Christ], the two natures [d0o ¢loeis], (those of) God and the human, in two ways [dtrtdg/Sioads]™"
according to the divinity [xatd v feétv], Melchizedek,*® but, according to the humanity [xatd ™y dvfpwrémtag] the son of
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rejoicing,**® but, according to the comforting [xatd ™)V TapdxAnov?**], the son of Intellect®* an e son of art [téywnc],”* from
joicing,”® but, ding to th forting MV TapdxAnawv*], th f Intellect*® and th fart [téwm fi

whom the twelve tribes grew.

Greek/Slavonic has “laughter” in the first part of the verse and “rejoicing” in the second, the Syriac/Aramaic has
“rejoicing” in both parts, whereas the Hebrew has “laughter” in both. However, the translation of the name of Isaac
as “rejoicing” (xapd or dyaAiioua) occurs repeatedly in Philo, and Byzantine exegetes knew it quite well. The
peculiarity of our text consists in the identification of this “rejoicing” with Christ according to the flesh. The only
instance known to us is an anonymous ninth- or tenth-century anti-Jewish text: ...Epunvevetar yap Tooduc
dyodhiaatg xal xapd. Tig & dAASS Eatv dANORS xal xuplwg dyaArioals xal xapd, GAN 7 pévog Xptatog 6 Tiig évBéou xal
8vtwg dyadAidoews kol xapdg Tolg mdaty altiog xal Tpb&evos yeyovag dte 31 xal xat odoiov dmdpywy Oedg, 6 xal xotd
Sbvapuw Belog Emaryyehiog fj mépuxey dvBpwmog &’ Eoydrtwy éx ThHs APpapuaiog QUATS Yewnlels g 6 cwpatuds Toadx...
[ch. 11 (Hostens, Anonymi auctoris Theognosiae (saec. IX/X) dissertatio contra Iudaeos, Turnhout, 1986, pp. 237-238);
translation: “...because ‘Isaac’ is interpreted as ‘rejoicing’ and ‘delight.’ Indeed, who else is truly and in the proper
sense joy and delight than the unique Christ, who became responsible and distributor to all of the divine and real
joy and delight, who, while being God by essence, in the latter (days), was born from the Abrahamic tribe like the
carnal Isaac, by the power of the divine annunciation”]. The anti-Jewish context could be a mark of an early
Christian origin of the argument used; at least, this anonymous author made intensive use of earlier anti-Jewish
works.

** Translation by Robert J.V. Hiebert (Pietersma and Wright, A New English Translation of the Septuagint and the
Other Greek Translations Traditionally Included under That Title. New York—Oxford, 2007, p. 14).

*9 Translation by Albert Pietersma (Pietersma and Wright, A New English Translation of the Septuagint and the
Other Greek Translations Traditionally Included under That Title. New York—Oxford, 2007, p. 594). The relevant
part of the verse reads “In prosperous old age they [the righteous] will still increase” (in the Hebrew, where this
verse is Ps 92:14 “they shall still bring forth fruit”). This verse is referred to in our text as having been fulfilled in
Abraham.
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“Here” for Weeak, which means literally “from this [point, place etc.]”.
* This sharp Christological formulation puts our author into the camp of the post-451 Chalcedonians. In Russian
Slavonic, coyroygk could have an adverbial meaning (CaPAn-17, issue 28, p. 239).

* The divinity of Melchizedek is a Second Temple Jewish doctrine preserved with some monastic milieux in no
necessary connexion with the Origenism. Its condemnation is already witnessed in Epiphanius of Salamine (ca
377) and the Apophthegmata Patrum. However, we have no witness on either divinity or humanity of Melchizedek
in the preserved corpus of Evagrius. Origen himself (and, if we trust Jerome’s testimony, Didymus) considered
Melchizedek as some angelic/heavenly power. Such a doctrine is condemned also by Cyril of Alexandria (together
with the opinion of those who consider Melchizedek to be the Holy Spirit). See, for the details, Horton Jr., The
Melchizedek Tradition, Cambridge, 1976; cf. Kobelski, Melchizedek and Melchiresa®, Washington, DC, 1981. Our text
is compatible with both “super-human” interpretations of Melchizedek, as either divine or some heavenly “power”
(dbvapig).

*% Isaac as a prefiguration of Christ is a common topic of Christian exegesis, especially due to the Ageda.

* The Slavonic has oyThkutenne “comforting” (mapdncoig), which we consider as connected to “Comforter”
(Mapdncintos), that is, the Holy Spirit.

*% In Origenism, the Logos, being the only non-fallen intellect, is distinct from God, even though acquiring some
kind of identity with him. Christ is the incarnate Logos. Therefore, to mark Christ’s relations to his two natures,
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(O) severe temptations, (O) inflexible, hardened [/it. petrified] hearts [remwpwpévar at xapdiat, cf. Mk 6:52, 8:17]! He [God]
forms*® a mould [16 &xpayeiov?] By putting/stamping an image of light [elxav/eldog pwtds]***—until what will be poured into
the image (in the mould) of the formed*° similitude [opolwpa — here in the sense of archetype], thus miraculously transferred
from darkness to light (cf. Eph 1:12-13**)**,—in order that [va] the witness of [correct to that which is witnessed by**®] that

light will become a great light**, whereas this visible light will become darkness**.

divine and human, would not be enough to specify who Christ is in fact: there is a need to specify him as an
intellect.

%% Cf. above on the term “art.” We must confess that its usage in the present text is not identifiable with any known
tradition.

*7 The following text will be more easily comprehensible when taking in mind the following chapter of the Grostic
Chapters (6:34) by Evagrius: “During the aeons God will change the body of our humiliation into the likeness of the
glorious body (Phil 3:21) of the Lord. Then, after all aeons, he will also make us in the likeness of his Son’s image
(Rom 8:29), if it is the case that the Son’s image is the essential knowledge of God the Father” Ramelli, Evagrius, p.
335, cf. Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique, p. 231; see also commentary
Ramelli, Evagrius, pp. 335-336. The apokatastasis implies a two-stage process: (1) during the aeons: the incarnation,
that is, when God accepted our body and transformed it into the glory of resurrection; (2) after all aeons, finally:
the definitive unity of all reasonable creatures with the Trinity (more on this s. in Evagrius’s Great Letter to
Melania). According to this scheme, the unity with Christ is still not the highest, decisive, and absolute degree of
divinisation. For the alternative attitude of the Byzantine Orthodoxy, as it was expressed especially against
Origenism, see Larchet, La divinisation de ['homme selon saint Maxime le Confesseur, Paris, 1996.

**® There is a fitting Scholastic term informatio corresponding to such Greek terms as évtomwotg, some derivates of
Mop@dw etc.; in Slavonic, as in Latin, there was no such variability of synonyms.

*3 The right Greek term here seems to be rather eix@v than €ldog, although these words would have been used as
synonyms. The expression £ldog @wtés is not frequent [it is known, however, from Joseph and Aseneth, 20, 6
(Burchard, Joseph und Aseneth kritisch herausgegeben, Leiden, 2003, p. 252)], whereas phrases with derivates of
elxwv and &g are common, and here our “image” (eixwv) will be put in connexion with the “similitude” (éuolwpa).
Cf, e.g., in Gregory of Nyssa (In Canticum Canticorum, II): the human nature must become a reflection (image
produced as a reproduction) of the true Light (John 1:9) — 7 dvBpwmrivy ¢iaoig T00 dAndwod Qutds dmedvioua
(Langerbeck, Gregorii Nysseni In Canticum Canticorum, Leiden, 1960, p. 51).

* In Greek, one would suppose a term such as Tumo@eig.

** This is an elaboration on Eph 1:12-13: ebyapiotodvres @ matpl 1@ eavidgavtt Huag eig ™V pepida tod xAnpov tév
aylwv v 1@ ewti 8¢ éppioato Nuas éx ths eEouaiag Tod oxdtoug xai petéotoey elg Ty Pacteioay tod viod Thg dydmyg
avtod. However, our text follows rather some tradition of paraphrasing. Especially close is a sentence in the Corpus
Macarianum (type 1II, homily 16, 3), where the idea of “transferring” from the darkness to the light is connected to
the topic of the “image” (eixwv): Adka 1@ oltwg dyampoovtt ™y Ypuxy Ty xat exdva adtod xtiobeloay, ¢
ATpwoouévw admy éx ths Bactieiag tod oxdtoug xal petaotioavtt admy eig v Pactieiav o0 pwtds ThHS {wijs
(Klostermann and Bezold, Neue Homilien des Makarius/Symeon. 1. Aus Typus III, Berlin, 1961, p. 83); translation:
“Glory to him who so much loved the soul that was created according to his image (eixawv), who freed it from the
kingdom of darkness and transferred it to the kingdom of the light of life.”

** For the whole inspiration of this passage, cf. Gregory of Nyssa, On the Beatitudes, VI, 4: 10 ydp got xwpnTov Tijg
700 Oeod xatavongews HéTpov €v gol €Ty, oltw Tod TAdTavToS ae TO TololTov dyabdv 0BG Tf) PUTEL XATOVTIITAVTOS.
OV Yap THS iSiag ploews dyaddv 6 Beds évetbmwae T of) xataoxevf) T MppaTa, oléy Tve xNpdy aYUaTL YAVGRS
TPOTUTOTAS. AN V) xoxia T Beocidel yapaxtiipt mepiyudeloa dxpnotov moinaé oot & dyabov moxexpupuévoy Tolg
aloypols mpoxoddupaaty. el oy drmoxAvoetag ok 3t émipedeiog Blov Tév EmmAacévra tf xopdia gov pvmov, dvokdupet
oot 6 Oeoeldeg xdAAog (Callahan, Gregorii Nysseni De oratione dominica. De Beatitudinibus, Leiden, 1992, p. 143).
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2. The Overnight Journey*” to the First Image-Stamping

Because we did not dare to name the sun, when we were with the moon, and when the sun was about to shine forth, the
night has been instantly crushed [pazBHBaWECA, not pazEHEAR] by the brilliancy [Aapmpéts] of a star, and it [sc., star; or he,
sc. God] led them through the abyss of the passion [&Buaaog Tod mabouvg].**

He who was stamped with the image of passion [rnd80¢], who was stamped with the image of the shadow [sc., the shadow

of evil = ignorance], him he [God] made to stand on the promise [émayyehio/éndyyeipa] of the first image-stamping [sc., that
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dealt with above]—not** above on the height but on an extreme part. Because he failed to convey from the deep night those
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to whom there was no witness [sc., Christ], because he was guiding those who were slavishly submitted** to the yoke*".

Translation by Stuart George Hall in (Drobner and Viciano, Gregory of Nyssa: Homilies on the Beatitudes. An English
Version with the Commentary and Supporting Studies, Leiden, 2000, p. 70): “The measure of what is accessible to
you is in you, for thus your Maker from the start invested your essential nature with such good. God has imprinted
upon your constitution replicas of the good things in his own nature, as through stamping wax with the shape of a
design. Vice however, overlaying the God-like pattern, has made the good useless to you, hidden under curtains of
shame. If you were to wash away once more by scrupulous living the filth that has accumulated upon your heart,
the God-like beauty would again light up for you.”

*# The witness must be of somebody or something else, and, therefore, such a correction is tempting. Indeed, the
corresponding words are not easily confused in Greek and Slavonic, but, in Syriac, the situation is different. The
words for “witness”, such as <hcormms and <heormbim, looks very similar to <mbwa> “that of which evidence
is given” (7§, col. 2537).

*# This phrase about the witness alludes to John 1:7-9, where the true Light was Christ, whereas John the Baptist
was not the Light but sent as a witness of the Light. Here, however, some lesser light is a witness of a greater one.
The lesser light is the incarnate Logos, Christ. The great light is the Trinity at the apokatastasis.

*5 A mark of the end of the visible world at the apokatastasis, which is to take place “after all aeons.”

** For better understanding of the following part, the reader could bear in mind a chapter from the Gnostic
Chapters by Evagrius (4:29): “Just as, if the earth were destroyed, then the night would no more exist on the face of
the firmament, likewise, once evilness is removed, then ignorance will no longer exist among rational creatures.
For ignorance is the shadow of evilness: those who walk in it, as in the night, are illuminated by the (lamp) oil of
Christ and see the stars, in accord with the knowledge that they are worthy of receiving from him. And they too,

”

the stars, will ‘fall’ for them, unless they immediately turn toward the ‘Sun of Justice”, Ramelli, Evagrius, pp. 212-
213, cf. Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique, pp. 147, 149. To sum up the
details we have to keep in mind: the night is produced by the shadow of evilness, which is ignorance; those who
are in the night are guided by Christ using stars. From other chapters, we know that these stars are not necessarily
the material luminaries (whereas they also serve to help humankind: 6:88) but principally refer to the “intelligible
stars”: “Intelligible stars are rational natures who have been entrusted with illuminating those who are in darkness”
(3:62; Ramelli, Evagrius, p. 177, cf. Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique, p.
123); almost the same wording in 3:84 (Ramelli, Evagrius, p. 192), cf. Guillaumont, Les six centuries des “Kephalaia
gnostica” d’Evagre le Pontique, p. 133. In the following description of an overnight journey the author, of course,
alludes—once more—to the Exodus, where passing through the abyss took place at night as well.

*7We are grateful to Dmitry Afinogenov for his help in clarifying this difficult passage.

** We follow the reading te Ha and not the erroneous Ha He.

*% In the Slavonic, this is a hapax legomenon composite word pAEOMOKOPENKIM (never occurring in the lexica of
Slavonic and Greek), whereas it is easily imaginable in Greek after the pattern of douvAoxpatodpevor: e.g.,
*SovAotartovpevol. Such a compositum would hardly pass through Syriac. Therefore, this is a piece of linguistic
evidence in favour of Greek as the language of the immediate original of the Slavonic.
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An apparent discrepancy with the Exodus, where those guided were already free from the servitude in Egypt.



3. The Second Coming

Being in servitude [SovAeia], the non-free creature [xtioig] could not inherit [cf. 1 Cor 15:50: ¥Anpovopfjoar od ddvartan]*
liberty [éXevdepia] (cf. Rom 8:21)** until his [Christ's/Logos’s] image is stamped in them®%** who are the lower branches
[xpate; cf. John 15:5]° of the son of the most high [vidc 0ioTou] (cf. Ps 81:6 LXX) king [BactAéws™*]*. The wisdom [cogla] (1
Cor 1:24), the son and the Aeir [ ¥Anpovépog; Mk 12:7]*® of the most high king [to0 tiiotov Bacidéwg] is clothed with revenge

[év30ov &v duwvav] and dressed [mepiBdAtov] with judgment [&v xpiow/&xdbenow]™ (cf. Is 5917; Wis 507-18)*%. His descent

*" Inheritance is mentioned here in connection with Rom 8:21 “because the creation itself also will be delivered
from the servitude of corruption into the glorious liberty of the children of God” (cf. Greek quote below). Our
author means that the creature failed to acquire what is due to the children of God, namely, the liberty from
corruption. The allusion to 1 Cor 15:50 (tofto 8¢ enut ddehpol 81t odpk xal alpa Bactheioy Beod xAnpovopsoar od
Stvartar o03e 1 @lopd v dpdapaiav wAnpovouel “Now this I say, brethren, that flesh and blood cannot inherit the
kingdom of God; nor does corruption inherit incorruption”) serves to insist that the bodies (“flesh and blood”) will
not participate in the resurrection; see below on the incarnation in the “inner man” and not the “outer” one.

** The wording of this passage is that of Rom 8:21: étt xai adt) ¥) xtioig EAevbepwbiaetatl 4o Tijg SovAeiog Ths pBopdg
elg Ty EhevBeploy Tig 36ENG TAV Téxvwy Tod Beod.

*% In the Slavonic, HmH (instrumental case).

** The incarnation of the Logos gives the liberty from corruption or (see Rom 8:20, which is also underlying this
passage), from vanity/futility (pataiétyg). This vanity is, according to Origen, the bodies: Ego quidem arbitror non
aliam esse vanitatem quam corpora “I therefore consider the vanity to be nothing other than the bodies”; cf. the
whole of this commentary on Rom 8:19-21 in Origen, De principiis, 1, 7, 5; Koetschau, Origenes Werke, Bd. 5, Leipzig,
1913, pp- 91-94, quoted p. 92,cf. also the parallel places in Origen referred to in the apparatus. The body, however,
according to both Origen and Evagrius, is an outer and less important part of the man, whereas the incarnation of
the Logos is aiming at the interior one. Thus, according to an Evagrian definition (Gnostic Chapters, 6:39), “The
birth of Christ is the birth of our inner human being, which is from the beginning, that which Christ, like a good
builder, has founded and built upon the head stone of the building of his body” (Ramelli, Evagrius, p. 338), cf.
Guillaumont, Les six centuries des “Kephalaia gnostica” d’Evagre le Pontique, p. 233. In these terms, one can
reformulate the main idea of this sentence that Logos’s image-stamping, which is the incarnation, affected the
inner man and not the outer one, thus becoming the main prerequisite for the future deliberation from the
corruption and the body (because, in Origenism, where is a body, there is corruption).

*5 Here, in the context of liberation from the death and corruption (when the latter is equated with the body
itself), the topic of the branches of the Christ as the true vine was actualised in the Origenistic exegesis: “Indeed,
every plant, after its winter death, awaits its spring resurrection. Therefore, if we too have been planted together
with Christ in his death, it is necessary that the Father, as a farmer, purifies us like branches of the true vine, that
we may bring very much fruit, as Christ himself says in the Gospels: I am the true vine, you are the branches, and my
Father is the Farmer (John 151)” (Omnis etenim planta post hiemis mortem resurrectionem ueris expectat. Si ergo et
nos in Christi morte complantati sumus ei, necesse est ut Pater agricola purget nos tamquam palmites uitis uerae ut
Sfructum plurimum afferamus, sicut et ipse in euangeliis dicit: ego sum uitis uera, uos palmites, pater meus Agricola);
Origen, Commentarius ad Romanos 5.9.65—72; see also 1.15.54—66; quoted according to Ramelli, Evagrius, p. 45.

* “Most high king”: this expression is obtained with contraction of Ps 46:3 LXX (81t xdpiog Siprotos poPepds Pacireds
uéyag émt ooy ™y yAv). It is not very frequent, although not unique, e.g. Pseudo-Chrysostom, De augusta porta et
in orationem dominicam, 1; PG 51, 41, line 7.

*7 The reference to Ps 81:6 puts the Logos among a congregation of faithful, but the context is “singularised”,
especially with the opposition between the “most high (king)” and the “lower (vine branches)”; the latter evokes in
imagination vine shoots hanging downward.

** That is the one who did not fail to inherit what the creature failed.

* The motive of covering/dressing in something immaterial and divine is juxtaposed to the previous motive of the
corruptible body. The reader should have in mind the famous clothing with the tunics of skin (Gen 3:21) in patristic
and especially Origenist exegesis (in the latter, “tunics of skin” are the material bodies).
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[xatdfaois] is mysterious [puotue)?]*®, but also [6AAd mdAw] relentless [ap™s = dmétopos?]*™ is his coming [mapovcio adtod; 1

Cor 15:23].

Abbreviations

Briquet — Briquet, Charles Moise. Les Filigranes. Dictionnaire historique des marques du papier deés leur apparition
vers 1282 jusqu’en 1600. A facsimile of the 1907 edition with supplementary material contributed by a number of scholars.
Edited by Allan Stevenson. Amsterdam: The Paper Publications Society, 1968.

CPG — Mauritius Geerard. Clavis Patrum Graecorum. 4 vols. (Corpus Christianorum). Turnhout: Brepols, 1974-1983;
M. Geerard, J. Noret. Clavis Patrum Graecorum. Supplementum. (Corpus Christianorum). Turnhout: Brepols, 1998.
CSCO — Corpus Scriptorum Christianorum Orientalium.

GCS — Die griechischen christlichen Schriftsteller der ersten drei Jahrhunderte.

GNO — Gregorii Nysseni Opera.

LLP — Slovnik Jazyka Staroslovénského | Lexicon Linguae Palaeoslavenicae. Hlavni redaktor: Josef Kurz [succeded by]
Zoe Hauptova. 4 vols. Prague: Academia Euroslavica, 1958-1997; reprint: St. Petersburg: MszatenscrBo CaHkT-
I[TeTepOyprcKoro yHuBepcurera, 2006.

PG — ].-P. Migne. Patrologiae cursus completus. Series graeca.

Piccard — Gerhard Piccard. Die Wasserzeichenkartei Piccard im Hauptstaatsarchiv Stuttgart. (Veroffentlichungen der
Staatlichen Archivverwaltung Baden-Wiirttemberg. Sonderreihe). 17 Bde. Stuttgart: W. Kohlhammer, 1961-1997.

PO — Patrologia orientalis.

SC — Sources chrétiennes.

TLG — Thesaurus Linguae Graecae.

TS — Robert Payne Smith, Thesaurus Syriacus. Oxford: Clarendon Press, 1879—1901.

TU — Texte und Untersuchungen zur Geschichte der altchristlichen Literatur.

Jluxauwes — Jluxaues, H. II. Ilaseocpagpuueckoe snauenue GymascHuix 800anvix 3Haxos. Yactu 1-3. (OGujecTBO
JrobuTesIell ApeBHel MICbMEHHOCTH, 116). St. Petersburg: Tunorpacgwus «B. C. Banames u K°», 1899.

CaPA n-17 — HWHcTUTYT pycckoro sa3bika uM. B. B. Bunorpagosa [Poccuiickoii] Akagemun Hayk [CCCP]. Crosaps
pycckozo azvika XI-XVII es. Beiycku [issues] 1-30—. Moscow: Hayka, 1975—2015—.

TOAPJI — Tpyost omdena Opesnepycckoli aumepamypst Hucmumyma pycckoil aumepamypust [Poccutickoil]
Axademuu Hayx [ CCCP] (ITywkurckozo doma). Toma [volumes] 1-65-. St. Petersburg: Hayka, 1934—2017—.

Hlsapy — IIBapw, E. M. Hoszopodckue pykonucu XV eexa: koduxonozuieckoe uccaedosanue pykonuceii Coguticko-
Hoszopodckozo cobpanus T'ocydapcmeennoil Ily6auunoti bubauomexu um. M. E. Caamwixosa-IlJedpura. Moscow—
Leningrad: UsgarenscrBo l'ocymapcrsennoii [Ty6ianoit Bubanorekn num. M. E. Canrsikosa-1lleapuna, 1989.

** The wording is that of Is 59:17 (xai éveddoarto Sucatoatvyy g Bdpaxa xal meptébeto Tepicepataiov owmplov &ml Tig
xeQaATIS xal TeplefdieTo ipdTiov Exduaoews xal T6 TeptBOiatov) and Wis 5:17-18 (xal 6mhomomjaet v xtiow eig duvvoy
&xBpdv evdbaeTat Bwpaxa Siatoatvny xal mepldnaeTal xopuba xpioty dvuTdxptto).

** This phraseology refers to a mystical and/or sacramental understanding, rather common in Christian exegesis.
Cf. in Origen: 10 pvotiplov ths Tob viod Tod Oeol évowpatwoews xal xatafdoews (Commentarius in Evangelium
Iohannis, V1, 5, 29 (Blanc, Origéne, Commentaire sur Saint Jean, t. 11, Paris, 1970, p. 150).

*** This epithet is problematic, because Slavonic fap refers not to the standard Greek epithet of mapovota—eofepd
(crpaumoe “fearful”). CpesneBckuii, Mamepuaast 049 caosaps dpesHe-pycckozo a3vika, St. Petersburg, 1893-1912,
col. 1664 provides a case where @p™ renders dmétopos (in the translation of Gregory of Nazianzus!), even though
the standard Greek equivalent is Bupucdng. Nevertheless, according to the data of TLG, only the adverb dmotépuwg
occurs (rarely!) in the context of the second coming, and there is no instance of the adjective dmétopog being
applied to the noun mapovaio.



